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PREFACE. 


HO Cuſtom hath in ſome ſort made it neceſſary to enter- 
tain the Reader with a _—_ before he enters upon the 
peruſal of a Book, ſhewing the deſign, and the occaſion of 
Writing, of it; yet in this caſe I hope there will be no need, either 
zo Court his Favour, or "_—_ his Diſpleaſure, for undertaking 
the Defence of Chriſtianity againſt thoſe who are the great and dan- 
gerous oppoſers of 3. — Ap. ing ew. the common cauſe in which 
every man who ts called by the br of Chriſt, h an Intereſt, 
he may whe ov aging punen, or if he aſe withons 
ſhewing any rea of our ror Reti- 
png Sal rags agar 7 ff oliryey or peg well as by that of 
. which he 3s a Member ; againſt all ſuch, cites >> 
poſe, or ſecretly endeavour to undermine it. 
Here every man is @ Souldier, and by bts Baptiſmal Yow 
bin liſted under Chriſts Banner, is obliged to fig yo under it, age 
all the Enemzes of his Saviour; and ſuch are the icious O 
here repreſented, which carry in their forehead an open, a 7 = 
ed Hoſtulity, and direft oppoſition to the Divinity, and the Croſs of 
Chriſt. The adverſaries of our Holy Religion have taken the Con- 
= to publiſh their Impous Opcains, not only without Leave, 
but in Oppolition to the juſt Authority, and the known and ſtand- 
ing Laws of this Nation: have revived the Opimons, reprinted 
the Books of _ former Socunian wu which had almoſt bin 


forgotten 


THE PREF ACE. 


forgotten, but they have taken care to refreſh our memories ; and all 
this hath bin in defiance to the Government, as well as inthe 
Face of it, 

As it hath bin the gs of trouble to all Good men, ſo tt hath 
afforded matter of Wonder and Enquiry to all Conſidering men, 
to find the Nation Peffer'd with ſuch numbers of Socinian Books, 
which have ſwarm'd all upon a fuddain, and have bin rica 
a: —_ thro all parts ofthe Kingdom, whereby many weak and 

le Souls have bin beguiled, and their minds corrupted from 
the ſimplicity which is in Chrift, 

Who they are, who have bin the ſecret abettors and promoters of 
theſe Aituchriſtian Dofrines as it 1s variouſly diſcourſed, ſo TI ſhall 
uot Curtouſly Enquire ; leaſt by Roaving and uncertain Conjettures, 
the Innocent niay be miſtaken for the Craminals. Only this I think 
3s ſo evident, that 1t may be taken for granted; That ſince there 
have bin no conſiderable numbers of men formerly, that we know of, 
who have openly and avowedly profeſſed the [mpous tenents of So- 
,.cinus; They muſt have lain lurking under ſome other outward name 

and profeſſion, watching the firſt and moſt conventent opportumty 
to droulge ther Opmons, which for ſome juſt and weighty reaſons 
no. doubt, they thought fit for ſome trme to ſtifle and conceal.  [ 
think there are ſcarce any among us fo fookſh as to 1magine, that 
&ke Cadmus hs Off-Sprimg (tho without doubt the old Serpent hath 
had no fmall hand m this Affair) theſs men ſhould ſpring ont of the 
Ground ;" or as ſome have fancied of Woodcocks, that they have dropped 
out of the Clouds among us : it 1s therefore beyond" all doubt, that 
they have lain hid and dzſeuſed under the denomimation of ſome other 
| Sel or Party, and Profe{/ton. 

But among other perſons or parties concerned im this Affair, 
would be a Miracle, greater than any of late years pretended to 'be 
wrought in France for the Converſion of the poor Hugonots there, 
zf the Papiſts ſhould not be engaged in it: who never as yet have 

ood by as unconcerned SpeRators, when any mijchief was in 
contrivance againſt our Church : But have always watched, and laid 
hold on the fitteſt opportunity, of ſowing and increafmg Diviſions 
among, us ; and who have by a late experiment ſufficiently convinced 
the Warld, that they have a much better Talent at Unletling and 

Diſturbing 
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their -own. 

Without queſtion it muſt afford matter of no ſmall ſport and entev- 
tamment to them, to find a Generation of Men, or Vipers rather fhall 
T call them? riſen * x their Ny —— encfen tho by dafferent methods, 
at length perfett that defien which they have bm rojeding; 
VIZ. Ye Kan of this i —_ tym" the de wr of 
ly and Excellent Religion, which by Gods Reaht Hand bath bm 
i ;ſhed, and hitherto gon, whe by J Gade gh us. T 

But whatever the Cauſes | Lax in of thes m Appearante 
of Socinianiſm, or whoever were the Authors that have ſerretl 
and im maſquerade, abetted and encouraged it; neuch of which lies 
as yet m the dark ; the pernicious efficts of it have Yor and are, 
at this day too Vihible. The minds of men, as we ſaid' before, 
throuzhout the Nation being ſtrangely corrupted; Infidelity and 
Scepticiſm unzverſally prevazl Somne derrding all Religion, which 
they erther laugh at as mk fol of Folly an Superſtition, or 
Fr as @ meer Cheat wtf Contrivance o- ſome Cunning and de- 


Aon on ofeſs themſelves Enemnues to Revealed Religion, ſpeak 
opprobrioufly of the Holy Scriptures, deride the Sacred Pen-men of 
them, and po but a jeſt of any thing that 1s ſatd m vinducation 
of therr Authority xr Inſpiration. 

A Third ſort "lag to own, and profeſs to believe the Bible, yet 

oppoſe, nay not. only ſo but Ridicule s all the Great 'Myfteries of our 
Fel ou ; Juch as are the Dottrines concerning the fs ed Tromty, 
the 7 ncarnation of the Son of xs _ P_ World 7 
the Merit 0 iT Death and Suffer which has bin 


hutherto looked upon to be he hs a 7-7 Mr uo wh Chriſt ans 
have bin diſtinguiſhed from Fews wp Mahometans. 

' Laſtly, a Fourth ſort there. are (for you-muſt know there are ſe- 
veral Ranhks and Orders of theſe * wn of our Religion) who re- 
cerve the Holy Scriptures as we do, and Belteve, at leaſt they tell 
us they do ſo, all the Great. Myſteries of our Faith contained xeon 
bh” 2 at the ſame tame they take care to let us- know, that the be- 
lief of theſe is not neceſſary. | $ that whether you are a Be- 
lieyer or an Infidel in' theſe matters, it makes no great diffe- 
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rence ; foraſmuch as the Flonour of God, the Welfare of Relegion, 
and the Salvation of your own Soul, 1s nat concerned either one w 
or other, And if fo, I am ſure no wiſe man ought to trouble him- 
ſelf, much leſs to grve others any Trouble about ſuch Trifling and 
Inconfiderable Opinions. And theſe I look upen tv be the greateſt 
and moſt dangerous of all the forementioned Enemnues, foraſmuch as 
the Obſervation of all Ages, it hath bin found a much ſurer and 
eedier way, to rum any cauſe by betraying than oppoling 2t ; 
and that you may much eaſier guard yonr ſelf from the Open Ho- 
ftility of a profeſſed Enemy, than from the Treachery and fall- 
hood of @ pretended Friend. 

To prevent therefore if 1t be poſſible, (and I hope it 1s not tos 
late to Attempt it). the Growth and Progreſs of that Infidelity 
which 1s to 765 ul in many ; That Coldnels : and Indifference about 
the Great and Sacred Myſteries of our Religzon, which 1s to be ob- 
ſerved mm others ; All which are the bleſſed effetts of Soctmanſm ; 
and which ſeem to have diffuſed themſelves among all Orders and 
Ranks of men among us, beyond the Example of former times; 
Ht hath bin Fudged an adoiſcable courſe, to ſhew the platn and at- 
rett oppefnion, Dae zs between the DoEtrines of Socinus and thoſe 
which are revealed by the Spirit of God an the Holy Scriptures, 
and eſpecially in the Writings of the New Teſtament. nd this, 
among ſuch eſpecially who have not extinguiſhed all Regard for Relt- 
210n, may, as it 1s hoped, be of ſome good uſe, to fortify them a- 
gainſt the Infeftion of theſe perniciaus Errors, which have already 
ſpread like a Gangrene. 

Our Writers generally have bin Employed, and that very Com- 
_— and for the moſt part with great ſucceſs, in vmatcating 
our Holy Reigron, from the Bold and Impudent Cavils of theſe He- 
reticks ; and ſo have ſtood upon the Defenſive part. Now 2t may 
be thought, for many good Reaſons, adviſeable, to make an Offenſive 
War «pon theſe Infidels ; and to bring 1t inta. their own Territories. 
That 1s, that the charge of Unreaſonablenefs and Ingen which 
they with Equal Falſhood and Impudence, have laid at the door 
of the Chriſt:an Religzon ; ſnould be. retorted. upon theer New, and 
dangerous Opinions ; which upon Exammation will be found to be 
Oppoſite to Piety, Repugnant. to plain Reaſon, and m ma 
cluſion 
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fuch as well conduce to the Overthrow of all true Religion. 
And to d:ſcover this, (which I hope in ſome _— ts done in them) 
#5 the deſign of theſe following Papers ; viz. the Religion of 
Socinus as oppofed to Chriſtzanity 1s both Impious and Abſurd. 
So that farrly to repreſent Sormaniſm will be the beſt method that 
we can take to Confute it ; and rightly to ſtate the Controverſy, 
will be the ſpeedreſt way to put an end to 1t. 

I confeſs as to the point of Reaſon, the Socinians have laid 
fuch a claim to it, as if they did intend to Engroſs and Mono- 
polize that to themſelves, which yet, tho mm ſeveral _—_— ts the 
Right and Inheritance of all mankind. And for their attain- 
ments in this, they have ſo magnified themſelves, and have bin ſo 
undecently as well as unjuſtly magnified by others ; that many inno- 
cent and well meaning men have bin afrazd to enter the Liſts with 
theſe Sons of Anak, theſe Champions of Infidelity. But 1 dare 
venture to aſſure the Reader, he needs not fear to encounter theſe 
Gaants upon the plain ſquare of Reaſon, ——— all therr 
Boaſts and Brags of it. And I think it may be eafily made out, 
that m tion to ſome Important Articles of our Faith, upon pre- 
tence of thetr Repugnance to Reaſon, they have advanced ſome ather 
poſitions, ſo contrary to Reaſon ; that when they come to be compar- 
ed, I believe it will be found, that there 1s ſcarce any thing in Po- 
pery, not excepting that Grols Fulſome Doctrine of Tranſubſtan- 
tiationz which contains greater Ablurdities, more oppoſite to, and 
zncomprehenfible by natural Reaſon. Particularly what they ſay con- 
cerning the Fa@titious Divinity of Chriſt, 7s by far more uncon- 
cervable than what the Papuſts aver of the change of the Elements in 
the Euchariſt. And any man that hath abilities to judge of theſe 
matters, will upon enquiry find; that it ts leſs Abſurd and Im of 
fible, if there are Degrees of Abſurdity in” Contradittions, and of dif- 
ficulty in things that are Impoſſible; that a piece of Bread ſhould 
be 1ranſubſtantiated- into Flefh, than that a man ſhould be Tranf- 
formed into a God. 

In ſaort, tho Reaſon be the Idol of theſe men, yet I muſt defire 
to 'be excuſed if 1 do not ſtand im any great awe and admiration 
of Ut : and truly for my onn part, ' © ſhould -much rather fear the 
Malice than th Reaſon of a Sociman, 'at any tume. And + am 
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afraid, that. if ever. theſe men (Quod avertat Deus) ſhould. gain 
ſtrength and numbers imamany 516: hr z they would prove one.of 
the moſt Cruel and Sanguinary Setts, that ever yet diſturbed the peace 
of the Church. It is not to be denied, but that they bave im ther Writ- 
ngs adoanced ſome parts of Chriſtian Morality to a great height, and 
have ſhoke many and deſervedly great things, cancerning forgzueneſs 
of injuries and patience under them, in compliance with the com- 
manas, and in Imitation of the Example of our Bleſſed Saviour : 
But I ſhould be loath to truſt a Socinian for all that; and if 
we were forced to make the Tryal (tho I hope we may be in no danger 
of the experiment) 1 doubt not but we ſhould find, the feninants of 
theſe Men more Implacable than the Revenge of others: and that 
ther meekneſs and moderation would have more terrible effetts, 
than the rage and fury of the Arians' and Donatiſts, in ancient 
tzmes, that the Reader may not think T utter this without ground, 
tho I have a great many, IT wil at preſent offer but one reaſon 
for my conjefture, and that 1s taken fm their Boy(terous, Impu- 
dent, Scurrilous way of treating the great and adorable myſteries 
of our Religion ; which ſhews what uſage. the profeſſors of them 
would in all likelyhood meet, if they ever had them in their power... 

The Bleſſed 'Irmity 1s by ſome of them ſtyled Triceps Cerberus, 
and the doftrine concerning 1t they have aſcribed to the Inyention 
of the Devil, and tell us that 1t was fetched from Hell.  Some- 
temes they will ſpeak very honourably of our Saviour, but at other 
times, and upon other occaſions ſo reproachfully of his divine nature, 
that they treat him worſe than either the Jews or Romans who con- 
Aemned and Crucified him. And tho they pay Divine Honour and 
Adoration to him, yet that doth not take off the guilt and wmpiety 
of their Sacrilegious denyal, and as far as in them lies Deſpoiling 
him of his. Divinity ;. but heremn they tranſcribe the Copy which the 
Roman Souldters before mentioned ſet them after his Condem- 
nation by Pilate, who put: a Crown upon his head, and a Scepter into 
his hand; and yet at the ſame time they ſpit in his Face and Buf- 
feted him. 

One would think that the great and venerable myſteries of our 
Religion, entertained by all the Wiſeſt, and Learnedſt, and beſt Men 


and Churches, in all ager-ever ſince Chriſ.cauity was firſt planted in 
the 
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#he World; tho they had bn Errors, yet had deſerved to be treated 
with a little more Civility and Reipedt, than theſe men have ſhew- 
ed in their Writings: who have wanted ſomething elſe befides a good 
Cauſe to defent: for they have wanted Modeſty and Croility in the 
Defence of a very bad one; have wanted the Candor a INg ens 
ity of fatr adverſaries ; and have treated the myſteries of our Faith 
with ſuch a Proſtitute, and Impadent Scurrility ; that we cannot 
well tell what reply to make to them ; except in Imitation of the 
bleſſed and meek Arch- Angel Michael, we ſhould deſire God to Inter- 
poſe in his own quarrel, and to rebuke the Blaſphemies of theſe 
men, but to have mercy upon the Blaſpemers. 

To Conclude all, as there is no danger at preſent, God be thanked, 
that we ſhould be trighted out of our Religion, ſo I hope we ſhall 
not be wheedled out of :t, by any of the Artifizes of theſe ſeducers 
who lye in wait to decerve ; nor by any other ſpecious pretences 
that they may make ; no not by the pretence of Peace, which I know 
hath ſometimes bin offered m their behalf. 1 confeſs peace is a moſt 
deſirable thing, the bleſſmngs that attend it are 1o great that we 
cannot tell how ſufficiently to value, and ſo many, that we can 
ſeargg number them. Ho that all humble and truly pious Chri- 
ſtians ſhould be content to part with any thing to obtam it. 

But I muſt recal that laſt word, for upon ſecond thoughts 7 
find 1t may be too dearly purchaſed ; as t certataly will be, whes 
bought at' the expence exther of Truth or Juſtice ; without which, 
Peace tho otherwiſe the moſt uſeful and excellent, would prove one 
of the moſt pernicious and miſchievous things in the World, And 
when I ſpeak, of Truth I chiefly and principally mean” thoſe fun- 
damental Truths which are treated of im theſe PONG the 
Belief of which has hitherto bin looked upon by moſt Chriſtians, to be 
neceflary to our- Salvation : and f there be any Truths of that 
Importance, I hope every man will conſider, that the Peace be much to 
be deſired, yet that it 1s not adviſable for him to hazard his Salva- 
tron to ſecure 1t. 

When all 1s done, the reputation of being eſteemed a Peaceable and 
moderate man wrll ſtand a man but m little ſtead when he comes 
to appear before the Tribunal of Chriſt, and there to be charged with 
the guilt of betraying his Religion, and at the ſame time, the Souls 
o 
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of them committed to his charge, to endleſs perdition and rum, © In 
one word, tho Peace be ſo great @ bleſſing that a man might be content 
zo lay down his Life, yet no man lay down his Soul for the ſake 
of it. And tho @ Pious man might im ſome caſes commendabjy ſub- 
mit to Death, yet no wiſe man, nay madeed no man not out of his 
wits, would yenture upon Damnation to Obtain it. 
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J N all ages ever fince the firſt planting of a Chriſtian Church 


in the world, God for many wile reaſons hath thought fit 
to exerciſe it with yarious and different ſorts of trials. The 
Apoſtles who were immediately commiſſioned by Chriſt, 
and ſent to teach all Nations, and thereby to bring them over 
to the belief and obedience. of the Goſpel, (according to the 
rediction of their bleſſed Maſter in-the 10th. of Matth.. who 
ad forewarned therp. of 4t,). met with great/and violent oppoſt- 
tion, and that both from Few and Gentle, who with an extraor- 
dinary zeal or rather fury, ſet themſelyes to oppreſs and ſtifle this 
new doctrine, if it were poſlible, at its firſt appearance, and be- 
fore it had gained much ground and footmg inthe world. 

But befides the open force with which the enemies of 1t en- 
deavoured to deſtroy the Chriſtian doctrine, the Apoſtles and 
other Miniſters of it, met with another and more dangerous op- 
poſition from ſome falſe brethren, who did-not aim ſo much 
at the deſtruction of the Chriſtian, taith,;as by ſome undue 
mixtures to corrupt the purity of it. Such were OO — 
Chriſtians, who tho they embraced the doctrine of the Goſpel, 
yet ſtill they retain'd a mighty affetion for their old Religion 
and the law of Moſes, to the obſervance of which they thought 
themlelyes under an indiſpenſable obligation;: and not only = 
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but would oblige all other Converts to the like obſeryance ; and 
their zeal in this matter occafioned no ſmall trouble to the Apo- 
ftles, and diſturbance to the Churches, where they firſt planted 
the Chriſtian faith, See Aﬀs 15. and Gal. 5. And tho this was a 
matter of no ſmall concern, and might in the concluſion have 
proved of dangerous conſequence, yet it was not conſiderable 
in a manner, if compared with many other execrable opinwns 
and praCtices, which began very early to be introduced into 
the Church, by Eb:on and Cerinthus, Menander, Saturninus,. Ba- 
fihdes and Carpocrates: Succeeded afterwards by Yalentinus and 
Marcus, Marcion, and Hermogenes, and a long train of Hereticks 
ſhall I call them ? or Hebgoblms ; (for ſo I think-they might well 
be ſtyled, it we conſider either the darkneſs and —_— of all 
religious matters with which they were encompalled, or the wild 
pranks which they played, to the great diſturbance of all good 
men ;) who were all deſcended from that ſon of perdition Szmon 
Magus, who was their Patriarch and Ring-leader. 

. It were a difficult task to muſter up the names, but almoſt an 
endleſs attempt to reckon the ſenſeleſs and extravagant opinions 
of theſe Hereticks ; by reaſon of whoſe pernicious ways, the way 


of truth was evil ſpoken of. For many of the objections of 


the Heathens againſt Chriſtianity, tho all of them were falſe, 


yet were taken from the execrable opmyori and practices of 


theſe lewd miſcreants, who thereby brought no {mall diſgrace 
upon the Chriſtian Religion, and put no ſmall ſtop to the 
growth and propagation of it. 

But not to proſecute this matter any farther, 'if we deſcend a 
little lower, we ſhall find that God had no ſooner diflipated the 
ſtorm that hung over the Chriſtian Church for ſome Centuries ; 
and put a ſtop to the effuſion of any more of that blood, (which 
without any diſtin&ion of Age or Sex, was ſpilt like water under 
the ten famous perſecutions) by the adyancement of Conſtantme 
to the Empire; but the devil betakes himſelf to new ſhifts : who 
finding his former methods of cruelty ſo fignally baffled by the 
patience and conſtancy of the Martyrs, he begins to play a new, 
or rather to revive his old game, and fince he cannot deſtroy the 
profeſſors of Chriſtianity, he will endeayour to undermine their 

Religion, 
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Religion, + He had indeed made a vigorous effort, to extinguiſh 
both the name and memory of the Chriftian Religion, and to 
have tore up both the faith and the believers. quite by the very 
roots; but herein he was diſappointed: and therefore he endea- 
vours to compaſs that: by ftratagem, which - he conld not effe&t 
by ſtorm; and in this method he finds greater ſucceſs-than in the 
former. For being baffled as we ſaid before, in his attempts 
upon the diſciples of Chriſt, he attacks the do@rine which they 
embraced: and here /nimicus homo, the enemy came and ſowed 
tares among the Wheat; hoping thereby to choke the word, whigh 
now he deſpaired to ext:rpate. And herein he found fit inſtru- 
ments for the execution of his defign; for taking advantage of 
the ambition and curioſity, the diſcontent and revenge, and 
other diforderly paſſions of Arms, Photinus, Neftorms, Eutyches 
and others, he ſoon prevail d with them to affift him in the pro- 
jet which he had laid, for corrupting the dorine and thereby 
diſturbing the peace of the Church, For they preſently broach- 
ed many dangerous opinions, whereby they did either-plainly 
deny, or ſome other way pervert the doQtrines then generally 
entertained by the whole Church, concerning the natures and 
the perſon of the Son of God, 

But theſe errors having long fince bin buried in the Weſtern 
Church, and lain for _ in - x no with _ —_— were 
again unhappuly revived at the begmnning 'of the Reformation, 
- the ence chiefly of ſome = and Italians in the 
laſt age, and among- them principally of Fauſtus Socinus ; who 
having gathered up the dangerous errors of Paulus Samoſatenus 
and Photinus chiefly, againſt the diyinity of Chriſt, he put them 
together in one body, _—_— with thoſe of Pelagzus in the —_ 
of original ſin, and thoſe other do@rines which are ſuppoled to 
have a neceſſary dependance upon it, 

And herein Socinus ſeems chiefly to have choſen Pelagzus for his 
pattern. For the other. Hereticks, I mean Aris, Photinus and 
Macedomus being content with the denial of thoſe fundamen- 
tal doctrines, concerning the divinity of the Son and the Holy 
Ghoſt, or with their particular Errors about the natures and per- 
{on of Chriſt, as Neſterius and Eutyches; they did not attend to, 
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or at leaft did not draw out thoſe! doftrines into all their 
pernicious conſequences, which might when clearly under- 
ftood, overthrow all the other parts of the Chriſtian Faith. 
But Pelagius gave us a ſyſtem of his Divinity, and drew out 
his Errors' into a greater length, in oppofitibn to ſeyeral-am- 
portant parts: and | branches of' our: Religion; chiefly that 
which concerned the doctrine of Original ſm. The denial of 
which did by conſequence overthrow the neceflity of the ſa- 
tisfaction made by Chriſt, andthe redemption of the -world 
by the merit of his death and ſufferings, as the Fathers, and 
particularly St, Auſtin obſerves. 

For he was maſter of reaſon enough to conſider where it was 
that his firſt error would naturally lead him, and he was content 
to follow -#, and thereby fell into that Labyrinth of errors, 
from which with all his skill and ſophiſtry he could not dil- 
— himſelf: for when preſſed with the arguments of his 
adverſaries, and the authority and tradition of the Catholick 
Church ; tho he could and: did find as many ſhifts and tricks 
as any other, to eſcape the force and conviction of truth ; yet 
his former and fundamental error in denying the 1mputation 
of Adam's fin, and the original guilt and ſtain of our natures 
contracted thereby, hung like a dead weight about him, and 
funk him down into thoſe impious opinions which he broach- 


ed concerning the grace of God, and the liberty and freedom 


of mans will in- religious "matters in oppoſition to that Grace ; 
concerning the nature and efficacy of, the Sacrament of Bap- 
tiſm, the merit of good works andthe juſtification of a ſinner, 
the nature of Gods law and the poflibility of riſing to a ſtate 
of perfection in this life, by yielding a perfe& obedjence to 
it, &c. all which having been picked up by Sec:nus, together with 
what was delivered by the other Hereticks, againſt the divinity 
of the Son of God, and the Holy Ghoſt, he hath at length 
g1ven us the moſt perfett ſyſtem of Herefres, in oppoſition to the 
doCtrine of the Goſpel, in almoſt all the parts and branches of 
it, that ever was uſhered into the warld.. And indeed to give him 
his due, tho 1n point of time and ſtanding he was interior, yet 
in point of skill and management, that 1s, in the art of He- 
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Lheainſt Socimaniſm. 5 
reſie, he was ſuperior to all that went before him, moſt of 
whom were but fools and bunglers in compariſon. 

For many of the ancient Hereticks had ſeveral. extravagant 
and incoherent notions, which had no more connexion be- 
tween one another, than the parts of a rope of ſand : ſo that 
like a company of mad and hair-brained people, they attacked 
the Chriſtian Religion with great fury, but it was at random 
and without skill; flinging about their mad opinions like 
wild-fire, witly which indeed they did a great deal of miſ- 
chief, but it was at all adyentures, without order, and as one 
would imagin, without any certain aim. 

But Socimus comes more gravely and leaſurely to work, and 
what M. Cato ſaid in another caſe of Fulzus Ceſar, * may be appli- 
ed to him, Sobrius acceſſit ad peraendam religionem. Like a man 
that had his wats, tho, as many think, not the fear of God about 
him, he comes more ſoberly and with greater deliberation to de- 
ſtroy the Chriſtian Religion: he puts his opinions into better 
order, his errors are better united,and have as far as the nature of 
error would allow, for the moſt part, a good correſpondence be- 
tween one another : like a wary and well diſciplined Captain he 
puts his arguments into good array, levels his Batteries againſt 
the great myſteries of our Religion, and chiefly againſt the eter- 
nal Divinity of the ſon of God : as well knowing that if he could 
ſucceed in his attempt upon that, he might promiſe himſelf an 
eaſy and cheap viftory over all the reſt of our Religion; and 
therefore having, as he thought, effeftually overthrown that 
main and fundamental Article of it concerning the ever bleſſed 
Ttinity, he was reſolved te follow his blow, and to purſue his 
imaginary conqueſt 1n that- point, to the overthrow of all the 
other parts of the Chriſtian doctrine, He ſaw where Arws, Pho- 
tinus, Neſtorius, &c, were wanting, who having, as was ſaid before, 
contented themſelves with their particular errors concerning the 
ratures and perſon of Chriſt, as perſons who thought they had 


.done miſchief enough, they ſeemed content with what they had 


done, and went no farther. But Socznus in imitation of his be- 
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loved Pelagtus, enlarged our profpe& into his Religion, and from 
the principles which he laid down, he drew out his concluſions 
to a greater length : for having denied the Trinity, and parti- 
cularly the eternal divinity of our Saviour, with it he could not 
avoid denying his ſatisfa&tion, and the redemption of the world 
by the merit of his death and ſufferings; haying diſowned the 
perſonality of the Holy Ghoſt, the neceſſity of his grace, and 
the efficacy of his operations upon the minds of men, muſt 
at the ſame time fall to the ground. , 

Together with theſe he hath publiſhed many dangerous errors 
concerning the nature and attributes of God; concerning his 
preſcience and providence in the government of the world ; con- 
cerning the creation of man and the fall of .4dam, and that cor- 
ruption of our natures which is the conſequence of it ; concern- 
ing juſtification, and faith which 1s the means of obtaining at ; 
concerning the Church, its nature and the notes whereby it may 
be diſtinguiſhed from all other ſocieties ; concerning the mini- 
{try and the perſons to whom Chriſt hath committed the care 
and government of his Church; their diſtin&tion and autho- 
rity to preach the Goſpel, and to exerciſe diſcipline in it; 
concerning the Sacraments and the end of their inſtitution, 
and particularly concerning the nature and efficacy of Baptiſm 
and the Lords Supper ; laſtly, concerning a future ſtate and the 
condition of men after this Life. To which may be added 


ſome other doCtrines, which do not ſeem to have any neceſlary. 


connexion with the former, but yet areof dangerous conſequence 
to the peace. and welfare of all civil Societies: thoſe I mean 
which he hath advanced about the power and authority of the 
Civil Magiſtrate, againſt the Lawfulneſs of War and Oaths in a 
Chriftian Commonwealth, which have as miſchieyous an influ- 
ence upon the order and peace of States and Kingdoms, as his 
other opinions have upon Religion. 

So that Socznus having - obleryved what was wanting in the 
former Hereticks to make their attempts entirely ſucceſsful a- 
gainft the Chriſtian Religion ; being engaged in the ſame deſign, 
but in order to make it more effectua , he wiſely reſolved to 
correct what he thought was amiſs in them : wherefore lay- 
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Leainſt Socinianiſm. 7 
ing afide what was more groſs and abſurd in the wilder and 
more extravagant opinions of the ancient Heret:cks, and ſup- 
plying the defes of the more ſubtile and refined who came 
afterwards; he and his followers have at length given us a 
body of their divinity, more compleat 1n its kind than ever 
the world was bleſt with before their time. Not but that in 
ſpight of all their art and skill, ſuch being the fate and folly 
of error, they cannot avoid, eſpecially in the defence and main- 
tenance of their opinions, falling into many and thoſe yery 
plain contradi&tions. 

Upon the whole matter I think it may be reaſonably doubted 
whether Socenas, any more than that grand Impoſtor Mahomet, 
may be properly called a Heretich, as being the founder of a new 
Religion, rather than the Author of a new name and ſe&t among 
Chriftians, For as the Alcoran of the former, is, as we are told, 
a fardel of errors and abſurdities arifing from the impure mix- 
tare of Chriſt:amty, Judaiſm, and Paganiſm, together with ſome 
idle and extravagant notions of his own ; ſo the dorine of So- 
cinus, ſeems to be a compoſition of the errors of Arius, Photinus, 
and Pelagzus, &c. together with ſome additions of his own, not 
indeed fo ſeemingly abſurd, as thoſe of Mahometr, but, I am afraid, 
no leſs dangerous to the Chriſtian Religion ; of which he hath 


retained only the name together with the empty ound of the 
words ; but with ſuch falſe gloſles, ſuch forced and malicious in- 


terpretations, as have quite deſtroyed the true notion, as the 
whole deſign of the Goſpel: in oppoſition to which he hath 
o1ven us a kind of natural and new Religion, not ſuch as the ſp1- 
rit of God hath revcaled wm his word, but ſuch as his own carnal 
reaſon ſuggeſted to him, in oppoſition to that revelation. 

And that this may not be looked upon to be an uncharitablc 
becauſe a groundlefs charge ; I ſhall lay before the reader a 
{cheme of the Religion revealed by God in Holy Scripture, and 
particularly that publiſhed by Chriſt and his Apoſtlestn the writ- . 
ings of the New Teſtament, and which hath bin embraced by all 
ſound Chriftians in all ages of the Church, from the firlt plant- 
ing of one in the world, to this day ; together with another of ' 
the new, or newly reyived opinions of the Socznzans : that by 
comparing, 
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comparing of both, he may be, able to make a judgment of 
what 1s here ſuggeſted, which upon examination I hope he will 
find to be agrecable to truth, and not contrary to charity. 
And firſt, as it 1s fit, we ſhall begin with the great obje&t of 
our Religion, Almighty God: in che knowledge and worſhip 
of whom, together with an obedience to his commands, con- 
lifts the entire nature of Religion. And here upon enquiry 1 
believe we ſhall find, that what the Scriptures have revealed 
concerning the nature of God, 1s widely different from the ac- 
count which Socinus and his diſciples give us of him. 

As to what concerns the nature of God, the Scriptures pro- 
pole him to be conſidered two ways by us. 1/t, Abſolutely in 
his glorious and eſſential attributes, or 2dly, Relatively. in the 
great and adorable myſtery of the ever bleſſed Trinty. 

Firſt, if we conſider God in his Attributes, we ſhall find that 
the firlt great, and, if I may fo call it, fundamental attribute 
which the Scriptures reyeal, and indeed natural reaſon dictates 
concerning him, is the unity of the Godhead, Deut. 6. 4. Hear, 
O Iſrael, the Lord our God ts one Lord. Deut. 32. 39. See now that 
I, even I am he, and there 1s no God with me. 1 Cor. 8. 5, 6. For 
tho there be that are called Gods, whether im heaven or in earth, &Cc, 
But to us there 1s but one God the Father of whom are all things. 
1 Tim. 2. 5. There 7s but one Goa, and one Meatator between God: 
and man, RC. 

Here undoubtedly it will be {aid that the Sorinmans are be-' 
yond all ſuſpicion orthodox, all their ſtudies and labors being 
employed in aſſerting and vindicating the unity of the God- 
head in oppoſition to the doftrine of the Trinity, which ac- 
cording to their apprehenſions mult infer a plurality of Gods. 
But for all their boaſts concerning this matter, and afluming to 
themſelves upon that ſcore the name of Unztarians, we muſt 
not be too haſty in acquitting them from the 1mputation of 
Polythe;ſm;»tor tho they deny the eternal generation and divi- 
nity of Chriſt,” and fay that he had no exiſtence betore his being 
formed in the womb of the Viftgin, and appearance in' the 
world; and that the being which he then had was purely 
humane: yet after his reſurrection from the Grave, aud his 
aſcenſion 
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Lheain/t Socinmanthm. 9 
aſcenfion into heayen, they ſay that God the Father -as the 
reward of his obedience and ſufferings, exalted him to the ho- 
nour and dignity of a God ; not indeed to be the ſupreme and 
eternal God, but however devs verus, a tras God, diitinct and 
ſeparate irom his Father ; and Socrnus takes it ill of his adyer- 
ſaries, that they ſhould charge him with denying Chriſt to be 
God', and complains againſt them that will not be brought to 
confeſs and worſhip him * for their Lord and God, who was 
once a weak and infirm man: and herein he ſaith the power 
and goodne(s. of God was diſcovered, and his admirable wif- 
dom diſplayed, m extolling and deifying this man, beyond what 
we can 1magin 3, 

And to the objection that might be made againſt this opt- 
nion, as that which did unavoidably infer a plurality of Gods, 
Walzogenius will tell yau, that if by two Gods you mean one of 
whom are all things and we in him, and the other by whom are all 
things and we by Ka, we are ſo far faith he, from being aſhamed 
of worſhiping two ſuch Gods, that we rather glory in 1t+. Bat 
if 1t ſhall be farther faid, that to-do them right, they acknow- 
ledge byt one ſupreme» God by nature, and that Chriſt is on- 
ly a God by Appointment and Office, not watus but faftus, not 
born but made, and deified after his afcenfion by a commaun1i- 
cation of the divine power, wiſdom and goodneſs to him, 

I Anſwer that this is ſo far from abating, that it rather en- 
creaſes the difficulty, and makes the S5r:man notion both ab- 
ſurd and impious, as may be ſhewn more at large hereafter, 
when we come to lay the charge of Idolatry at their door. 
Indeed one would think it ſhould be a debafing of the name 
and honour that is due to God, to give cither' of them to 
any but him that is ſo from all eternity; the ſame Wedggois 
will tell you, you may if ygu pleaſe, reproach them for ſo doing, 
but he yalues it not a ruſh, nos non erubeſermus, ſaith he we are not 


1 Quaſi nos Obriſftum wverum dewm effe negamns, quod tamen 4 nobis non fit, 
SOcin. oper. | om. 2. p« 645. 2 Ut pro Deo ac Domino ſuo venerentur. p. 631. 
3 In eo homine ſupra quam dicj poteſt extollendo o& deificando, bid, 4 U? potius 
1d gloria nobis & landi ducamns, W olzogen. Prolegom. iu Eyangel. Johannis cap. 8. 
de vera divinitate Chriſti. . 
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aſhamed to own that we worſhip Deum fattum vel fattitium, a 
made God; not made indeed by a Goldſmith or Engraver, ab 
aliquo ſculptore vel aurifabro, but they acknowledge with St. Peter 
Acts 2. 36. that God hath made Feſus who was crucified Lord and 
Chriſt, that is, ſaith he, deum eximium fecerit, hath made him 
a great and eminent God, 16:4. 

If this be not enough, if you pleaſe to conſult Smalczus, 
he will give you all the ſatisfaction that you can poſhbly 
defire further in this matter. For firſt, he will tell you, that 
whereas the Scriptures aſſure us that there 1s but one only true 
God, yet that muſt be taken ſans ſenſu ; not as if there were no 0- 
ther true God beſides, God the Father, but that there 1s none that 
is God; ecodem prorſus modo, juſt in the ſame manner as he is *, 
For otherwiſe the thing is certain and paſt all doubt, that 
there are more true Gods than one ; and let the Inſpired writers 
be never ſo poſitive yet he and his friends can and will with 
equal confidence adyance this contrary poſition, that the true 
God is not one only God *. Nay it 15 not an indifferent mat- 
ter, but a truth which they firmly believe and carneftly con- 
tend for*. And therefore pronounce* it without any hefita- 
tion, that there are more true Gods than one. 

And indeed they have reaſon to contend earneſtly for this 
opinion, if 1t be true what he ſaith in the ſame place, that to 
acknowledge* and confeſs, and adore one: only chief and ſu- 
preme God is purely Fadarcal, and. a renunciation of the Chri- 
ſtian Rehigion *, Here he ſpeaks as home to the point as you 
can poſhbly defire, and it 1s enough in all conſcience. Thus 
whereas the Scriptures tell us there is but one God, the Soci- 
mans ſay there are.two ; one God by nature, another by grace, 


| os 
I Quod vero Deus ille unus qui'pater ; ah ſolus verus dicitur, id non ideo fteri di- 
cimus quod nemo alius preter Patrem deus verns fit, ſed quia nemo alius preter 
Patrem, iſto prorſus modo dens werus ſit, quo ille eff. Sal. Exam. Cent. Err. p. 4. 
2 Certiſſimum eſt quod non unus tantum verus Deus ſit. Ibid. 2. Contendimus & fir- 
miſſime docemus eſſe plares Deos prater-unum. Eofque veros. Refut. Smigl. de Novis 
Monſt. Nov.Ar.p.Iy. 4 Tantum unum ſaummum Deum agnoſcere, unum tantum na- 
fura Deum Colere, unum tantum Independentem Deum confiteri, eſſe Tudaicum quid- 
dam, & abnegationem Chriſtiane Religionis. bid. p. 26. 
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one Supreme, another Inferior, one Greater, another Leſſer, 
one Elder and eternal, the other a Junior and modern God: 
and .this- by Socznus is made the great myſtery of the Chriſti- 
an-Religion : greater indeed if true, and more incomprehenſible 
than any other, or than all the other ſtupendous and adorable 
myſteries of our Faith put together. 

Now as the Socznians lay there are two Gods; ſo if you be- 
lieve Curcellzus, he will confidently tell you there are three, 
who tho he be no Socrman, yet he agrees perfetly with them 
in almoſt all their other Errors, .except that which concerns 
the doctrine of the Trinity, where he hath a peculiar notion 
of his own, diſtinCt as he tells you both from Aris and Soct- 
nus: for he makes the Son and Holy Ghoſt to have a divine 
nature communicated to them from all eternity, but yet ſuch 
that is different in each of them, ſo that they are three di- 
{tint divine beings. And to the objection made by Mareſtus, 
that this notion muſt inevitably imply that there are three 
Gods; he Anſwers, that if by three Gods, be meant three ſpe- 
cifically diſtinguiſhed from each other, he diſowns any ſuch di- 
{tintion between the perſons of the Trinity ; but it by three, 
be meant three perſons agreeing in the ſame common naturez 
yer numerically diftinguiſhed in each of them, it is that which 
he owns and earneſtly contends for, viz. that the Father, Son and 
Holy Ghoſt, are as much 'three Gods as Peter, Paul, and Fohn, 
agreeing in the ſame. common nature are three diſtin men. 
And it you believe him, he will tell you the Ancients were 
not afraidgof the imputation of Polythe:ſm, in this ſenſe; and 
to think of the ſame individual nature being communicated to 
three perſons, was a notion as he faith, that never entered in- 
to the heads of any of the Fathers, in their diſputes againſt 
the r:ans, as being againſt both Reaſon and Religion, Curcell. 
Diſſert. prima de vocibus Trint. cap. x05. & deinceps, And Lim- 
burg, who publiſhes and recommends his works to the world, I 
{uppole is of the ſame opinion, _ 

The 24. Attribute which the Scriptures aſcribe to God, is his 
emmenſity and omnpreſence, aſſuring us that his nature 1s in- 
finite, and conſequently that it cannot be confined to any 
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place, or circumſcribed within any limits, Tho he 1s peculi- 
arly and eminently reſident in Heaven, yet Solomon will tell 
us that Heaven and the heaven of heavens cannot contain him, 1 King, 
8. 27. and the Pſalmiſt puts the queſtion, Whither ſhall I go from 
tby ſpirit? or whither ſhall I flee from thy preſence ? If I aſcend up 
znto heaven, thou art there: if I make my bed in hell, behold thou 
art there alſo. Pl. 139. 7,8. So St. Stephen, ACt. 7. 48. the moſt 
Eligh awelleth not in Temples made with hands, that is, is not con- 
fined within thoſe limits, as many of the Heathens thought 
their Gods were, for, as ſaith the Prophet heaven 15 my Throne, 
and the earth is my footftool, And indeed not only the infinite 
nature of God, but the belief of his providence neceſlarily 
ſuppoſes it. Upon which account-we are ſaid 7 him to lrve, 
and move, and have our being, AC. 17. 28. foraſmuch as he zs above 
all, and through all, and m all, Eph. 4. 6. 

Now in oppoſition to this important truth, which 1s not 
only revealed in Scripture, but dictated by the light of na- 
ture, and acknowledged upon that ſcore to be ſuch, by all {o- 
ber Heathens, as well as by ſound Chriſtians ; the Socenans 
will tell you, that God 1s not infinite in his Efſence, or Nature, 
but that he 1s ſo confined to the Heavens, as not to be ſub- 
ftantially preſent elſewhere, or not to fill any places out of 
thoſe limits. And therefore when urged with thoſe places of 
Scripture, which ſay that God fills Heaven and Earth, and that 
- he 1s every where preſent, er. 23. 24. Pl.139. They anſwer, that 
they mult be Interpreted, only with reſpeCt to the vertze, power, 
and operations of God, which extend to the remgteſt places 
where he is not eſſentially preſent*. As the Sun, which 1s the 
Inſtance ſome of them give us to illuſtrate this matter, is con- 
fined to the Heavens, and indeed takes up but a ſmall room 
there in compariſon, yet may be ſaid to be, ub:que terrarum, 
becauſe he diffuſes his Light, Heat, and other influences, to 


r Eawverba, ſpeaking of thoſe words Fer. 23.23. [Am 1 a God at hand, and not a 
God afar off? | Szadere videntur, ipfrus Dei ſubſtantiam non ubique pariter praſen- 
tem efſe, & ſic eam non eſſe immenſam ſrve infinitam, quamwyis ubique tamen ſua vir- 
tute & providentia fit ipſe Deus preſens. Socin. de Dei eſſentie Cognitione p. 68. vid. 
Crellium, cap. 27. de Dei Immenſitate & Omnipreſentia. 
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che remoteſt parts of the Earth. But of this Attribute more 
hercafter. 

The 3. Attribute aſcribed to God in Scripture, is his omnzſczence, 
whereby he knows all things paſt, preſent, and to come : which 
knowledge of his extends. it felt not only to all things and 
perſons, but likewiſe to all their aftions and the effects of them, 
and together with them views the ſecret ſprings and principles 
of thoſe actions, diſcerning the deſigns and contrivances of men, 
and all the thoughts and intents of the heart, There being no 
creature that is not manifeſt in his ſo/ht, but all things are naked and 
open to the eyes of him with whom we have to do, Heb. 4. 13. 

What our Tranſlation renders open, is more Emphatically 
expreſſed in the Greek, Tirpaxymopie, all things are, as it were, 
dilſeed and anatomized, the very inſide of all things are laid 
open to his view. What 1s lodged in the darkeſt corners and 
deepeſt receſies of the Soul, cannot be hid from his fight, 
whoſe eyes are in every place, {:he a flame of fire, beholdmg 
the evil and the good. Nay this knowledge is of ſo vaſt an 
extent, as to comprehend within its mighty compals, not only 
things paſt and preſent, but likewiſe all things tocome; for his 
duration being commenſurate to all the parts of time, he doth 
not meaſure things as we do, by firſt and laſt, but all things pre- 
ſent and to come, are open to him at one view, with whom a 
thouſand years are but as one day, and one day as a thouſand years, 
2 Pet. 3.8. Nay not only thofe things which are properly 
future with reſpe& to any necellary .cauſes of their producti- 
on, but even thoſe which are' moſt contzngent, as dependi 
upon the ſpontaneous motion of mens free will ; all fuch-a&i- 
ons, together with the moſt caſual events, as well as remote 
conſequences of them, are the obje&s of Gods knowledge, who 
doth not only diſcern our Intentions and deſigns whilft they 
are 2 frerz, in' the time of their hatching and framing in the 
Soul, but antecedently, long before the mind comes to any de- 
termination, he underſtands our thoughts afar off, P1. 1 39. 2. 

And of this beſides the plain declarations of Scripture, the pre- 
ditions that have bin made by God of the moſt contingent and 
tortuitous eyents, are an Argument that one would think ſhould 

place 
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place this truth beyond all contradiction : It being that which 
God Almighty made choice of, to vindicate the honour -of his 
divine nature and perfections, in oppoſition to the vain claim 
that was laid to them by the dull Idols of the heathens, and 
their more ſtupid worſhipers, Zſay 41. 22. Let them bring forth 
and ſhew us what Jhall happen, let them ſhew. the former things what 
they be, that we may conftaer them, and know the latter end of them, 
and declare us things for to come. Shew the things that are to come 
hereafter, that we may know that ye are Gods. 

It is true this knowledge of God as it extends to things to 
come, 1s too wonderful tor us, we cannot attain-to it: and there- 
fore if we think to meaſure his knowledge by our own ſhal- 
low conception of things, we engage in a task more abſurd and 
ridiculous, than it we thould attempt to take up the waters of 
the Ocean and incloſe them in the hollow of our hand. 

And of this abſurdity are the 'Socenzans guilty, who will by 
no means be brought to acknowledge this great truth; for tho 
when you come to diſcourſe with them upon this ſubject, they 
will tell you;they allow God to be omniſcient,and that he knows 
all things; yet you muſt not be too haſty in taking an advantage 
of that conceſſion. You muſt give them leave to explain them- 
ſelves; God knows all things, That's true, but with this limita- 
tion, quatenus ſunt ſcibilta, as far as they are capable of being 
known. But future contingencies muſt be excluded out of that 
number, havirſg'no being either in themſelves, or in any certain 
or neceſfary cauſes of their production ; and therefore are no 
more the object of any, even divine knowledge, than darkneſs is 
the object of ſight: your eyes may as ſoon be dazled with one, 
as your underſtandings be affected or receive any Impreſſion 
from the other. 

For Gods knowledge, ſay they, is agreeable to the nature of 
the things known ; which may in ſome Senſe be true, but 1s 
a truth 111 applied by them, when they tell us, that God knows 
things that are certarn, as ſuch that "4's come to paſs; things 
that are /ihely, he conſiders as ſuch that may probably come 
to pals; things that are barely poſſeble, as depending upon 
the arbitrary, and therefore uncertain determinations of _ 
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free will; he knows as poſſeble, that is, 'they may or may not 
come to paſs, but whether of theſe two ſhall happen, that is 
ſtill a ſecret even to God himſelf ; whoſe divine knowledge can- 
not arrive to the knowledge of ſuch future contingencies, of 
which. according to the: known maxim, there can be no certain 
or determinate truth or fallhood. 

Perhaps you will ſay this maxzm 1s true, with reſpect to ſe- 
cond cauſes, and any created knowledge, but not with reſpe& 
to the knowledge of God, to whom the molt caſual events are 
preſent, and therefore certain ; for as much as he foreſces which 
way men will freely determine their own choice, either in 
ating or forbearing to a, in doing this, or doing the con- 
trary. And without this preſcience we cannot well imagin 
how God ſhould be able to govern the world, and particularly 
Angels and Men, in whoſe actions and the event of them, his 
own glory 1s ſo eminently concerned. 

The Socmmans will tell you all this 1s a great miſtake, and that + 
ſuch a notion of Gods knowledge is ſo far from being nece(- 
ſary to his providence, that it 1s derogatory to the freedom 
of mens will; and thereby tends to. the overthrow of all Re- 
gion, which Cells endeavours at large to prove Lb. de Na- 
tura Det cap. 24. de a Dez. | 

And after he.hath taken ſome pains to ſhew that this omnaſci- 
ence. 1s oppoſite to reaſon, he comes to ſhew- its repugnance, as 
he thinks; : torthe plain; declarations of Scripture, and what he 
and his Maſter ſay upon this head, and upon:that which fol- 
lows, it will be worth our while a little to enlarge upon, foraſ- 
much as.it will help to give usa true Idza of Socrnzantſm, which 
tends. plainly to the diſhonour of God, and in the concluſion 
tothe overthrow of all natural as well as revealed Religion. 

; Now the places of Scripture which Crellws quotes to this pur- 
poſe, are thoſe which ſpeak of Gods waiting for the amend- 
ment and repentance of finners, as he doth in that remarkable 
manner, Eſay 5. 4. What could I have done more for my vineyard, 
that: 1 have not already done to it ; and yet when 1 expelled it 
Should bring forth grapes, it brought forth wild grapes? and v. 7. 
When be looked for judgment, behold oppreſſion; fo righteouſneſs be- 
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hold a cry * : How faith he could it. be faid either with pro- 
pricty or truth, that if God had foreſeen their ab/f:nacy, ae could 
have waited and hoped for their amendment ? He farther re- 
ters usto two other places, to Gen. 18, 21. Concerning Sodom, and 
to that concerning Abram Gen. 22, 12, this 1s certain taith he ?, 
That God here by a new and an extraordinary experiment, made 
a dilcovery of the taith and piety of Abraham, which he was 
not certain of before he made this trial of it: . And of the 
exccrable Ilinpieties of the Sodomztes, which he would fcarce be- 
lieve they could. be guilty of, till he came . down: trom Hea- 
ven on purpotle, and made as it were his own eyes the witneſles 
of the truth and certainty of thoſe matters. 

For a further confirmation ot his opinion, he cites thoſe pla- 
ces of Scripture where God 1s ſaid to'tempt Abraham, that 1s, 
to make a trial of his obedience, Gen. 22. r. and fo thoſe other 
Deut. 8. 2. Juazes 2. 21, where God is ſaid to have lead the 
Children oft 1frael in the wilderneſs forty years, ts prove them, 
and to know what was in their hearts, and whether they would 
keep his commandments or no: and to have left off the C(a- 
naanites in the land declaring his reſolution not to drive them 
out thence, that he might prove Iſrael, whether they would bop 
the ways of the Lord as their Fathers did or no, From all 
which he concludes that he muſt be pertnacsſſemus, extremely 
obſtinate that ſhould oppoſe this opinion, which if you believe 
him 3, is ſupported not only by the evidence and ſtrength of 
reaſon, but by the Authority of Holy Scripture +. 

What Crelzzs here ſaith againſt Gods preſcience, he learned 
from his Maſter Socm, Praleft, Theol. Cap. 8. fp. 585. Where the 
Maſter goes farther than the Scholar 1n aggravating the incon- 
veniencies that muſt attend the notion of preſcience ; for from 
hence faith he it muſt follow, that many things are aſcribed to 


T Quo enim patto poteſt quiſpiam dici id expefare, quod non eventurum planiſſi- 
me intelligit, imo jam reipſa videt ? Thid. 2 Deim novum quoddam & inſigne expe- 
rimentum, illic quidem 1mpiet atis $14domice videre 0luifſe, hic vero pietatis Abra- 
hamice vidiſſe, quad antequam fieret, plane certum & exploratum non erat.. 7 Now 
»wodo Evidentiſſima & plane cogente ratione nititur, ſed & ſacrarum literarum au- 
toritate ſtabilitur. 4. Crell. Ibid. Goo 
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God: in Scripture either falſly, ar elſe mnſt-ſappoſe him guilty 
of ſuch zmprudenc? ',, which we Fannot .imagun, any man could 
be liable to, except he were ſtark mag. And then quotes the 
places before cited by Crellzzs, and to them adds:Numb. 14. 12, &c. 
where God {ware that the Jfraelttes: ſhould, not enter into the 
Land of Canaan, which yet he1ware totheir forefathers he would 
give them, and he did once really 1ntend-to put them in polleſ+ 
tion of it, but their murmurings and rebe!lons caulſed him to 
alter his reſolution. | 

Now: if God; had foreſeen the diſobedience and iumpieties of 
the Chilfdren-ot; 1reghwhich moved him to change his purpale 


concerning them, 4x, promiſing to bring,.them. into the Land of 


Canaan, and confirming that promiſe with an oath; he muſt have 
acted, ſaith this Bold man, 1o, as we cannot ſuppole any man to 
have acted, that was not quzte out of his wits*, But now a- 
gainſt- all tis, 'the foretelling. of, furure., events, even ſuch as 
are 'moſt contingent, as depending upon the entire freedom of 
mens wills; and the numerous -as well as plain predictions of 
theſe matters which ſtand upon record in the book of God, 
one would think ſhould - be an, unanſwerable objettion. And 
it ſeems it was ſo with -Ep:ſcepus, - who tho, he agrees too 
well with Soczmus in many. of his other -/ooſe and dangerous no- 
tions concerning the nature and attributes of God, yet here 
he leaves him, and declares himſelf of a contrary Opinion, 
being chiefly induced thereunto from this Argument of pre- 
ditions, 

But yet to mollify the matter ; and to give as little offence 
as might be, to a party whole favour he courted, he tells 
them and us 3, that it was but a ſmall matter about which they 
differ d, which ſhould break no ſquares between friends; for 
tho he .affirmed, and they denied, yet the + matter of the diſ- 
pute was purely problematical, which had divided the opint- 
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1 Qua ne in hominem cadere poſſunt, niſi plane dementem. Tbid. 2 Quis ex 
hominibus ita amens eſt, ut juret ſe aliquid faturum, quod ſe fatturum minime eſſe 
jam probe noverit. bid. 3 Lib. 4. Inſt. Th. cap. 18. 4 Inter Eruditi/ſimos 
Theologos Lis adhuc ſub judice eff, Ibid. 
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Ons of the moſt learned Divines, but never to that day hat re- 
Ceived any determination; * That there was not one Chriftian 
in a thouſand had any knowledge of it ; in ſhort, * that it was ſo 
trifling and inconfiderable a matter, that neither Religion nor 
the worſhip of God was at all concern'd in it. But what Ep:ſco- 
pus could not do, 'Sormus hath done, or at leaſt hath attempted 
the doing of it; v:z. the reconciling the truth of God's predi&tons 
with the denial of his preſczence, and it is worth our while to 
hear what he ſaith upon this occaſion. 

1. Then, ſometimes God's predi&ions are no more than his 
warnmgs, Potius monct quam pradicit, Socin, prel. Th. cap. 10. 
God dealing with mer, as men ſometimes deal with ch:/aren, tell- 
ing them that they will do ſuch and ſuch ill ations, to deterr and 
{ame them from ſo doing, Solemus nos cum puerum ab altquo errore 
committendo deterrere volummns, &c. Ibid. y 

2, God foretells ſome aCtions, and particularly fome - wicked 
— not as if he knew nh would —_—_ NT 

y evil men, Quia 2a certt/ſume futura noſſet, ſet quia fic plane 
verifimle erat, 1b1d. but ws it was Sc fey tho d be 
ſo: that is, what we call a pred:#:on, and what the Scriptures with- 
out any limitation deliver as ſuch, Sorts accounts but a con- 
petture, that is a probable gutſs, of what may likely come to paſs. 
But what may come to paſs, may likewiſe not come to paſs, and 
ſa for all their confidence, the Inſpired Writers, and what we can- 
not think of without horror, the Holy Spirit that direQted them 
might be miſtaken. But foraſmuch as theſe two former An- 
{wers may ſerve for ſome prediCtions,- but cannot give a rea- 
{onable Enquirer juſt ſatisfation as to others, which are ſo plain 
that the force of them cannot be thus eluded: 


Cc AE AE AE AE no 


cloſe 


0. A ITO” OUT WE MOTT TP on 


UMI 


on 
j n 


+» » Pig mom 


. P .;- . 
Agniveft Sor! Fes 
cole purſfaed, and finding tio other way of eſcape;ihe flies for 
on to thoſe'yery Altars, which at other times he hath fo 
often profaned” by his crimes, 

For ſaith Socinus, the things which God foreſees, are either 
good orevil ; if good, he may abſolutely decree what isfo', and 
make that neceſſary which otherwiſe wonld be but contingent, 
nay he may impoſe a neceffity upon the Wills'of men, and make 
them to do and chooſe what is good *. Now this is downright 
Calviniſm, and if you had a mind to beheye it to be true, yet the 
Secimans themſelves, and the Remonſframts their friends, will fur- 
niſh you with ſach obje&ions againlt the belief of it, that to 
them at leaſt they maſt be unanfwerable. For it is a known and 
an avowed Principle among them both, Firſt that where there is 
neceſlity, there 1s no Religion; and conſequently neither good 
nor ey!l 3; If onra@ions proceed nat from freedom, they looſe 
their nature; and may be any thing elſe, but cannot be virtue 


 ahd vice, foraſmuch as nerefſity takes away the 4d:/tinfton of afti- 


ons good and bad. s 
' 2. That Preedom and Neceflity are ſo oppoſite one to an- 
other, 'that | Onnipotence it' ſelf cannot reconcile them, foraf- 
mach as they are, plain contradi@ions, and terms that deſtroy 
each otherf, "That neceſſity robs you not only of your free- 
dom but of your will it ſelf, to which freedom 1s ſo neceſſary, 
that without it, it 1s no will, it being an eſſential property of 
it, proprum quarto modo; and to ſay that the Will can- ſubſift 
hogey il - property, that is it's efentral frberty, 1s abſurtitate 
ſa ns, | 
: Now let us put both theſe things together : there is no Reli- 
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1 Si teſtimonium loquitur de bonis operibus certo praiſes, ſme dubio Devs ipſe de- 
crevit. Sofin. Pral. Th. cap. 10. p 549. 2 Crell. cap. 24.de ſap. Dei. eg: 4 
ſtrnidare rehigionem, que nulla proprie oft ubieſt neceſttas. Smalc. contra Smigl. cap. 2. 
4 Crell. cap. 24.de fapientia Dei p. 204. Ub talis neceſſitas eſt, nec ullum verum pec- 
catum eſt, nec meritum pany. Ubicunque neceſſitas dominatur ibi religioni non eſt 
locus. Examen. cenſurz cap. 7. p. 82. So ſay the Remonſtrants. 5 Quod meceſſe eſt, 
hominis libertatem a ſe penitus excludit. Socin, Pral. Th. cap. 8. Arbitrium liberta- 
rem in ſe continet quam ſi demas, arbitrium eſſe deſinet. Crell. de volunt. Dei cap. 
21.p.139. Qui neceſſario vult & agit, is libero arbitrio preditus nox eſt, [d. cap. 24- 
de ſap. Dei. p. 206. 6 Exam. Cenlurz Conf. Remonift. cap. 6. p. 76. 
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gion, conſequently, neither Good nor .Evil, Virtue nor, Vice, 
where there 1s neceſlity ; and yet nhl provubet, ſaith Crell. no- 


thing hinders, conſequently neither religion, nor the nature of ' 


«ood and evil hinders, but that God may abſolutely decree 
things good to be done ',. and decree.them 1o as to become ne- 
cefary by, virtue of that..decree. -.,, GR | 
Again, the W1ll cannot be necefſztated in any of its ations, for- 
aſmuch as this. would deſtroy its freedom, which 1s a fundamen- 
tal radical property of it, and cannot be ſeparated from it with- 
2ut deſtroying the Will ,qt-{elt :. And yet God can zmpoſe a neceſ- 
/ity upon the wills of men-of choohng; this thing or another =: 
and Socmnus will tell you, that God uſually leaves the wills of 
men to their freedom, except it be when his judgements require 
him to lay them under a neceflity 3. 

-Now how ſhall we reconcile theſe ſayings, which tous.poor 
Chriſtians ſeem to be plain contradictions, and therefore umpoſ- 
ſible to be true. But Socenus 15 not only a great:admirer of reaſon, 
but a great maſter of 1t too; and therefore by the help of a di- 
ſtinCtion, he doubts notbut to bring hamſelt fairly off; for in 
the. forementioned place, having in order to giyg.an account of 
{ome of the prediCtions of. Scripture, bin forced. to bring in the 
Decrees of God into his affiſtance, which could not, one would 
think, but entrench upon the freedom of mans will, by making all 
actions. ſubject to theſe Decrees neceſſary ; hegravely tells us, 
and; we,are behplding;.to him for the diſcovery ; That, notwith- 
ſtanding his Decrees,:God hath lctt man entirely.to his liberty ; 
for beſides the direCtion and government of his external aftions 
which indeed God hath reſerved to himſelf, he hath left every thing 
elſe in the power of mans will + That is, when you ſay a man 
1s 2 free Apent, you mult diſtinguiſh between the znward and out- 
ward AQ, between - chooſmg and domg ; in _the former ſenſe a 
;nan 1s entirely at liberty, tor what can be freer than thought, 
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i Nil prohibet qu. Den: ſompiititer bona fieri deceriat. Crell. de lap. Dei p. 210. 

2 Poteſt weceſſitgi em homint izponere hoc welillud volend:. lid. 3 Dens voluntatem 

tiberam efſe [mit niſi quando «t 62 neceſttatem ajferat, ejits judicta requirant. YOCin. 

Pravect. Thocap. 7. Þ. $44, 4 /akeutas bommis ad exiremum uſque eft planelibera, 
ades u? proeter ipjunfadum externum,oumnia in cins jc poteſtate. |bid, 
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who can lay a reſtraint upon.man's. will, or ſhackle, hisdefires? 
The decrees of God, can put no force upon theſe, and here 
Saprens dominabitur aſtris ; they only govern mens outward ations ; 
which may indecd thereby become neceſlary, but that's no great 
matter ; animus cujuſque eſt quiſque, the mind 15 the nobler part, 
let a man but aſſert the honor and dignity of that; and heneed 
not be much concerned what becomes of his outward ations, 
But againſt this it may be objected, that a great part of Re- 
ligion conſiſts in the practice of many External actions of Pzety 
towards God, Fuſtce and {harity towards men; and it thefe are 
not free, they. are no longer Acts of Religion, -any thing elſe 
but not Virtue and Vice as was ſaid before. To this he will 
tell you, that God meaſures mens Obedience or Diſubedience 
reſpectively, not. by the External Fatt, but by the Internal Attions 
and conſent of. the Will ”, | 
Which tho 1a ſome ſenſe; and with a Juſt Iimitation it may 
be true; yet as it 1s here brought in by him, to ſerve his pre- 
ſent purpoſe, is a very looſe and a dangerous determmation. In 
ſhort this whole matter, as it 1s ſtated by Socznzs, 15 able to very 
many and thoſe unan{werable exceptions. 

\, For, x/t; whereas he ſaith the wall even to the laſt is en- 
tirely at-liberty, tho the external actions are ſubjeft to the 
decrees of God, and thereby become neceflary ; this 1s a plam 
contradieion to what both , he and Crell:us before told us, that 
God might neeſſttatem afferre. voluntati &. neceſſutatem mponere 
hominabus hoc velillud volends :, force eyen the will, as well as make 
the oatward: ations neceſſary. 

2aly, He aflerts a freedom in men to {ttle or ne. purpoſe ; for 
one would think if God gave man a. principle of freedom, 
he did it, chiefly for the government of his aftzons; and it theſe 
are not in his. power.he had.even as good be. without, his 
liberty; and that his will and his ations. ſhould -run the ſame 
fate, and be both equally ſubject to it.. For my part I ſhould 

think I had as good be ſhackled and manacled, as to haye a 
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i -Deus Obedientiam &. Inobedientiam homigums ex ip/a: perfect a & conſummata 
wvoluntate, non autem ex ipſo Externo fatto metitur. Ibid. 
| full 
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34ly, If Socenus ſhonld be asked, how it can be imagined that 
the actions can be: neceffary, when the principle from whence 
they proceed is abſolutely tree, for it 1s of. hymane'and' vo- 
luntary aRions that ' Sorenus in that place ts ſpeaking, I be- 
lieve' it would puzzle him to give. a fatisfaQory anſwer. 
4thly, Tho Socenus takes care of the freedom of mans well, 
which he in this place is concerned to vindicate, yet as far asI can 
percetye he hath taken little care of —_— ; forth, where there 
1s neceſſity therecah be no Religion, as the Socenians and Remon- 
ſtrants ſaid before, and that a great part of _— confiſts tn ex- 
ternal as well as internal a&tions; I 'cannot ſee bat that rhereby 
Refigion is left in great danger, if not entirely overthrown, and 
that Yertue and Morality, are for any afliftance that, Sorrnites un 
this place affords them, fairly Teft to ſhift for themſelves. | 

Well, bat however tho Soc:nus by making good aftions fab- 
ject to - Gods decrees, and thereby neceffary; may be guilty 
of contrad:ting himſelf; yet there is no great. harm 1n all 
that : his opinion may bz abſurd, but he doth not defign 
to encourage impiety thereby ; for tho he make God the'canſe 
of good aQions yet he doth not as his adverſaries do, make 
him the Author of Sim. In reference to what is Evil, here man 
is left entirely.to his own freedom, the guilt of which can- 
not'be transferred upon the decrees of God; which are hot 
it-ahy wiſe concerned m” them;' bat'the ſhame and blame'of 
all muſt be laid at man's own door, and imputed only * to his 
own freedom. But ſoft and fair : there js no general rule but 
may have ſome exceptions; for there ate plain predi@ions in 
Scripttre, not 'only of ſome good, but of many evil and wicked 
aftions, {ach for ce, as were the Treachery of Fudas, and 
the denial'of Pater, &c. | Be. 

Now theſe according to the Sorzrmans, God could not fore- 
ſee except they were neceſſary, and they could not well be 
neceſſary without his decree; and therefore to reconcile the 
prediction and the-eyent, God firſt reſolves to have-an ll 
thing done, and then wiſely foretels the+doing of it. _ 
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what follows" and then yoo will be farther ſatisfied in this 
matter, and that Socznus and his followers are not wronged 
in having this laid to their charge. 

For firſt, ſaith CGrellzus, if God finds men fit and diſpoſed 
for any miſchief, Forum malitia ut poteſt ad conſilia ſua exequenda ', 
he may make uſe of their wickedneſs to compaſs his own 
deſigns. Nay not only ſo, he may likewiſe decree ſomethin 
to be done by them, Quod ſme peccato ab ts fiert nequit, 1bid, whick 
cannot be done without fin. What Crellzus faith 1n general, 
Socrmus gives us an example of in the Egyptians, whoſe fin 
in oppreſling the Children of Iſrael, God long before fore- 
ſaw and foretold, Gen. 15. as having decreed it to be done. 
But to excuſe this matter he ſaith, God did not put that wicked 
diſpoſition into the minds of the Egyptians, but found it there, 
Malam eam mentem 1n rpf1s invenerat, qua ad judicium ſuum exequen- 
dum; quodammodo abuſus eff. Prezle&t. Th. cap. 10. p. 547. and 
what he found there, he made uſe of for the execution of his 
judgements, 

This is ſomething, but it is not full enough : this 1s but beating 
about the buſh, therefore he will keep you no longer in fſul- 

nce. Not only an aC&tion that could not be done without fin, 
but the fin it ſelf muſt be decreed and effefted by God, $: quid 
ab hommibus contra Det legem commuttitur, 1d non quidem decernente ac 
autore Deo fiert aſſeveramus, niſi raro ac quubuſdam de cauſis, Socin, 
Prel. Th. p. 544. that 1s, if God be the Author of fin 1t 1s but 
rarely, and that for yery weighty reaſons. Here again Socinus 
to our great amazement, is a downright Predeftinarian, and if 
we may judge of the opinions of Calvin even by the repreſenta- 
tionof his adverſaries, he is (alvino zþſo Calvinior. 

What Socenus here affirms, that God ſometimes 1s the Au- 
thor of mens fins, 1s confirmed by Smalczus, but with this dit- 
terence, that whereas by Socznus God is made the immediate 
Author of fin, Smalcius will bring in the Devil to bear part 
of the blame, Deum quandoque per diabolum homines compellere 
ad ſcelera perpetranda *, - God indeed, ſaith he, compells men 


r Crell. cap. 24. De Sapicntia Dei p. 210, 2 Smal. Contra Frantz. p. 416. 
to 


2.4 * Preſeraattve. 
to do evil, but he-makes uſe bf the miniſtry ' of the Deyil who 
1s the inſtrument in the Compulkon, | 

What they ſay thus in general, - they do further illuſtrate, 
if you think what hath bin ſaid may not be ſo clear, but that 
it may want a.Comment, by. particular- inſtances, and ſpecial- 
ly-.that 'of' Peter's denial of , his; Maſter, which was a contengent 
Event, one would think, as depending upon the freedom ' of 
his wall, and yet this was foretold by Chriſt. But how could 
this be? why: Socanus will tell you this denial of Peter, was 
not. a- matter, fo contingent as you ; may 1magin;, for God 
for;the puniſhment of his confidence, decreed.to withdraw, his 
Grace- from him, upon which 'ſubſtraEtion. of! his, Grace, that 
denial-could not-but follow '. Nay he goes farther ; not only 
withdrawing ;his Grace from Peter in the Hour of Temptation, 
but taking. effedtual courſe that he ſhould be tempted. For, ſaith 
he, Peter being diſpoſed ,to:commut this fin, and.. wanting only 
an Opportunity-of putting it into' practice, to, make - good .,the 
truth of his prediftion, God took care to offer him that' oc- 
caſion, And this he thinks may ſafely be ſaid, without any ab- 
ſurdity +. -- Here-he ſpeaks home and full to the point. 

Indeed at another tine he himſelt can ſcarce dzgeſt, what he 
here would have his Readers ſwallow without ſtraining ; for, ſaith 
he, to ſay.that God foreſees evil, becauſe he decrees tt, cannot be 
affirmed without mpiety 3, How thall we reconcile this 'with all 
we before quoted out. of him? I confeſs I was in ſome pain 
for him, to know how. he would come off, but he ſoon re- 
lieved me : by the help of a diſtin&tion he can perform wonders, 
among which one of the greateſt is to reconcele contradittions. 
For, ſaith he, S: certa mal: operis predittio erit, 1þſum quidem 
opus & deo decretum fuerit, non autem cordis malitia, ,p. 549. 


—Þ. - — 
———— 


1 Negatio iſta neceſſario conſecutura erat, Socin. ibid. p. 548. 2 Non alia ve opus 
erat, niſi ut occaſio Chriſtum negandi Petro daretur, id quod deum ipſum cvraf< 
fe, i. e. Effecifſe, nihil abſurdi continet. Vid. Smal. Contra Frantz. p. 431. Ubi afſ- 
ſerit voluntatem Petri quodammodo eſſe coatam & ad breve temporis ſpacium liber- 
tate ſua privatam, idque Deum interdum & facere poſſe & ſolere. 3 Peccata ita 
a deo notafuiſſe affirmare, quia futura omnino ita decreviſſet, impium prorſus videri 
debet. yocin. Ibid. p. 547- 

That 
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That is, you muſt diſtinguiſh between the A and the 0b/:quity 
of is, and:then you may reconcile the honour of Gods juſtice and 
the truth of his preaztzons : a very nice and Metaphyſical diſtin- 
Qion, and which I ſhould almoſt have deſpaired to have found 
any where, but in the writings of a Shoo/man or a Calviniſt. 
Upon the whole, I think, we have reaſon to admire the 
ment.of God, upon theſe men ; in giving them up, as a juſt 
pumſhment of their contempt of his Revelations, to the condutt 
of their own carnal and corrupt Reaſon, which when: it is not 
ailſted by a Divine Revelation, is but a blind guide in mat- 
ters -of Religion; and therefore it is no wonder it we find them 
roving and wandring in a labyrinth and maze of Errors, like 
men bewildred, going backward and forward, ſaying and un- 
ſaying, and at length growing giddy, and falling back into 
thoſe very opinions which they have made ſo much haſt to 
fly from, ah | upon the account of which, they and the Re- 


monſtrants have raiſed. ſo many, and ſuch zragzcal exclamati- 
ons againſt their adverſaries. 

wht , The next Attribute that the Scriptures. aſcribe to God, 
is his A whereby he 1s uncapable of Alteration, and 


therefore not /zable to change x Sam. 1 5. 29. The ſtrength of Iſrael 
will not lie nor repent : for jo - is not a man that be lol repent. 
This would argue God to be like our felyes, of like weak- 
neſs, .and like paſſions. with men. 

For whatever Alterations may happen in the world, yet he 
remains. unalterable, with whom 1s no variableneſs, neither ſhadow 
ef turning, James 1. 17... Indeed men upon many accounts, and 
for many very warrantable reaſons, may be obliged to ſhift 
and change their Counſels and Reſolutions: who for want 
of wiſaom and foreſight in yg their projets, or for want 
of ſtrength to execute them, and by a great many other unex- 
petted accidents, which the greateſt prudence could not foreſee, 
nor confequently avoid, oftentimes meet with many and fatal 
diſappointments. 

But when [nfinite Wiſdom is joined with Infinite Power, 
nothing can hinder ſuch an Azent from bringing his purpoſes 
to the defired Eyent, My —_— ſaith the Lord, that Fw 

an 


" 26 ; A Preſervative 
ſtand, and 1 will do all my pleaſure,  Eſay. 146, 101" Who can 
withſtand the power of God ? who can baffie his Contrivances, 


or refiſt his will 2-For the Counſels and Decrees of God:are as 


P 
bated, and thoſe may finally periſh, quos Deus ſalut: deſtiuauit, 
whom God once defyned "A eternal happineſs. Soc. de .Of. 
bomints Chriſtians, cap. 11. Now this one: would think. d 
-. znconſtancy, and conſequently not fit $0 be 

aſcribed to God. THY | | | 
Gelkus will tell-you, there is no ſuch matter ; this is only 
an inſtance of bu freedom ; it ſhews you only that there is s 
varzety in the ats of Gods will, but no mmconftancy. For a man 
is then ſaid to beconſtant to his purpoſe, who perſiſts an.it till 
ſome good reafon obliges him to alter it" : and-therefore 


s rat 
ſemtentiam wolundaters jure Netere queat. 
what 


ammerito hbaberi 


1 Conſtantis ef ole i + eximi propofit, uf quid mtervenerit, cu 
Crell. cap. 25.de Sauct. Dei. p. 265. 
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what you would call i War < rs ſay is the reſult of wif. 
dom, God accommodating, his;decrees to the nature of things, 
and the ations of men; {o that in ſhort, God. zs ſubje to change, 
' but not without good reaſon, he may alter his purpoſes as 
wiſe er ws, - a——_—_ to _ | __ circumſtances of 
thi as the exigence of his affairs ſhall require. 
Bur with theleave- of this. bold man, —_— would be apt 
to think, thattho-men. without the imputation of levity 
alter their counſels, becauſe this ariſes from the zmperfeition of 
their natures, and particularly of their knowledge of future events, 
which tho it be no fault, yet 1t muſt be acknowledged a weakneſs, 
tho ſuch an one as they are no more accountable tor, than th 
are, becauſe-they cannot reſtore hight to a man born blin 
or raiſe the dead. - But it_cannot be aſcribed to God with- 
out a derogation to his infinite knowledge, and wnerring jidge- 
ment, and is therefore an argument of weakneſs, notwith- 
_— all that Grellzus urges very weakly to the contra- 
ry, 1b, 


Therefore that we may return where we firſt began, to the 
Decrees'of God concerning the future, and final ſtate of men; 
this is certain, that they with relation: to their ſeveral and re- 
ſpedive obj are fixed and unmoveable, for be they ante- 
cedent or ſubſequent to his foreſight of mens faith or infidelity, 
it matters not in this caſe: the Scriptures however aſſure us, 
and right reaſon - will confirm the ſame, that they are m- 
more ſtable than the Foundation. of the Earth, or the 

Poles ' of the World, which may and ſhall Bn OP 

out of their places like dranken men, but the Counſel of 

4 that ſhall ftand. 
- For let holineſs and, perſeyerance. be the. cauſe or the ef- 
fe&t of Gods election, yet. all ſober perſons. agree in this, that 
whoever lives at holy life, and eres in it, 2s ted! 
choſen by 'God to eternal life: and whoſoever lives and dies 
in; his fs and impenitence, is certainly deſigned and ſhall be 


I Qug rebus mutatis ita confilia mutat, ut ea illarum rationi attemperet, Cap. 
eorerioDa P-350. 7 
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doomed to everlaſting puniſhment: here the foundation of : the 
Lord ſtandeth fure, the Lord knoweth them that -are bir, and them 
that are not-ſo. © But-Secinus, who denies the certaunty'of:Gods 
knowledge of many future events, viz, thoſe which are: cons 
tingent, ſuch as are the ations of men, as depending upon 
the. uncertain becauſe free motions of their will ; muſt '1n -pur- 
ſuance of this principle, deny the certainty of Gods'EleQtion; 
becauſe he cannot foreſee who will 'obey- his commands and 
continue to do ſo, againſt all the temptations which they will 
meet with in the world to the'contrary': and OP he 
muſt ſay, what another would account Impiety to think, that 
God Almighty for want of knowing 'the determination. of mens 
choice, muſt likewiſe be rgnorant of the final event of their 
ations: and therefore he who at 'preſent .is the obje&: of 
his Love, and defigned by him for the joyes of Heaven, may 
in the conclufion for ought he knows, merit his diſpleafure, 
and be tumbled down to hell. 

Now that men may make ſuch uncertain conjeftures concern- 
ing their final ſtate, and thereupon meet with a fatal and ter- 
rible' diſappointment, may be a cettain tho a ſad -trath; and 
therefore no great wonder : But to' think that it ſhould+thus 
—_—— to the Alwiſe Creator 4 men, is to have too mean and 
diſhonourable conceptions of him; and ſuch the Soctnzans 
have, doubting -not to ayer, that God- finds reaſon to-alter 
rot only his diſpenſations towards men according to their 
behaviour, bat his own mtentions of kindneſs'and 
choofing what at firſt he refafed, / and. refuſing afterwards 
what once he thonght worthy of his Approbation' and/choice, 
Socm. pral. Th. cap. 7. | 

A fifth attribute in God; and which indeed cannot be ſe-, 
parated from him..without 'overthrowing all Religion, 1s his 
Fuſtice : and that not only as it fignifies his holineſs and righ- 
reonfneſe, but as it betokens his, anger, indignution,. his ſeverity 
and aſpleaſure againſt Sin and Sinners. And thisthe Scripture 
ſpeaks very often of, Pal. 5. the Pſalmiſt deſcribes God as one 
not only that hath no dare in wickedneſs, ver. 4. which ariſes 
from the holineſs and righteouſneſs of his nature; _ _ 

ewiſe 
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hkewiſe that hater all the workers of imiquzy, ver. 5. and particu- 
larly, who: abhors: the deceitful, and: will deftroy the lying 
man.' Thewicked and him that loveth violence his Soul abbot s, Pla 
Iz: 5. Hence he>ftiles himſelf a jealous God, jealoug of his 
authority and honour, and will revenge the contempt of it: 
be is flow to anger, but: yet will: not acquit the wicked, for- 
aſmuch- asihe 4s jealous, 'and furious, who will take vengeance 
en his adverſaries, and reſerves wrath for: msrenemzes, Nahum. 2, 3. 
and: when: God: proclaims his name, thehame by which” he 
defires to be known, it is the God merciful and gracious, &Cc. 
but yet one that will by no- means clear the guilty, Exod. 34. 6. 
Numb. 14. 18, he is Deus ultionum, the God to whom 

belongeth, P1. 94. 1. the God of recompences, Jer. 51. 56, and in ſhort, 
a Cc me fire, Heb. 12. 29. 620," 

All which expreflions ſeem plainly 'to denote, that Juſtice 
m God is a neceſſary: and an effential attribute;' and which 
you can no more ſeparate from-him than you can his nature: 
I mean that Fuſtice which betokens his ſeverity and indignation 
againſt ſinners, and moves and. enclines him to punifh them, 

o:the, puniſhment it ſelf may m ſome ſenſe | be /ſaid: 40 be 
arhntrary, and ſubject to the freedom. of Gods: will; as are 
alſo the Emanations of his goodneſs, and the effe#s of his power : 
but: yet all this doth acritds but that power and goodneſs 
may be efſential Attributes'of God, and are acknowledged ſo to: 
be. by: the Sgr:mans themſelves. And the like we affirm: of 
Fuſtzee,) to the terrible: effedts of which, the fins of men ren- 
der-them neceffarily obnoxious :- all gmlt which is the 'inevi- 
table- conſequence of fin bemg in its own nature an obligation. 
to puniſhment. 

But Socenus will furniſh- you with new notions concerning; 
God 1n this matter, and.quite different from what either Jews 
or Chriſtians haye (conceived of him; For he wilt tell you, 
that Juſtice and Mercy in God, not only as. to thezr external: 
effefts as they are diſcovered in rewards and. puniſhments, . but 
likewiſe in themſelves, are not attributes. eſſentially belonging 
to God, but are things purely arbitrary and indiffesent : and 
particularly that juſtice, as it beſpeaks an hatred of fin and'in- 

, | dignation: 
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dignation: againſt / the workers i nor is not a permanent 
proper” tr canthb loves to ſpeak, iy ; y-refiding in God; 


which belongs to 'him per: je, but ex that-iz, it -ig42 
ra many coatings; and the ct only ofthis free and mas 


\Now this 25 it is4aid down by the! Smits I take to b 
not- only a+falſebut'a- dangerous pofition;.; foraſmuch - as it 
ng us with ſuchwi notion of God.as is d;ſbonorabls to him 

and- will-naturallyrdeatd ys to a contempt of him. .} But before 
I come to prove thizzi(foraſmuch as I take-1t to:be a matter 
of great importance in it ſelf;-and eſpecially is ſo1n-our dif- 
putes with the Socznzans, who have introduced this notion of 
God without Jaſtice, in order to deſtroy the the true re ws 
Chrifts death and ſufferings, which was to give {ati 
the Fuſtice of God for the fans' of: mankind,) 1 mutt crave he 
to lay down certain poſitions, - which tho I might + take for 
granted, a:Mdcall poſtu/ata, as being commonly known and re- 
owe arr yet I ſhall as I go along endeayour to = 

"IP 

. The firft thing therefore which I ſhall lay down, eh ns. 
there be a Provedence, it muſt be chiefly and- principally.en- 
ployed in the care and government of human affairs: forithere - 
can be no imaginable reaſon nay it would be-con- 
trary to all reaſon to ſuppoſe, that God ſhould take: care of 
Beaſts and Inanimate Creatures, and neglect one of the nobleſt 
parts ofthe" Creation, I: mean man, for whoſe dake; chiefly, 
next to. his own: Glory, he -created: the. vifible world, :and: to 
whom asto his Yicegerent he hath given the Dominion over' the 
works of 1 his hand, having put all things under his none 


Fai ea, que [Boeritas wel windifta, vel ira, wel indignatio, vel ol i eld 
ur, 20% eff! or wi mavis. proprietas, nec vere refidet 
i. by or diſp. de C hrifto Servator >= 
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'ad4y,i'Fhere 'can be- no providence nor care-of human affairs 
without giving men Laws tor the governmentiof their ations: 
for as -Gods providence towards other creatures is ſeen; in giv- 
ing them certain laws of motion and reſt ſuitable to their re- 
ſpective natures, and in guiding and / governing them fo, as 
may; moſt tend to' his -own' glory, and the'welfare and beauty 
of the univerſe: ſo\lw government and\ rare of men: confiſts-in 
giving them certain Laws as rules of their aQions' and man- 
ners ; it being-much more requifite upon many accounts that 
they ſhould act by a certain direCion ;- foraſmuch as the con- 
fufion and” miſchief that muſt be'the conſequence of their dif- 
orderly hving muſt be Pour: and more repugnant to the 
nature and righteouſneſs of -God, thanif other creatures ſhould 
ſwerve from the Laws of their Creation; which yet they-in- 
violably obſerve, except when God thinks fit to znterpoſe, for the 
ends of | his own glory, and the good of men. | | 
3dly, That Laws are ſo a* Rule of Moral a#ions, 2s to put 
us under an obligatzen of yielding. obedience; tq them. Pt 1 
tns they-differ from-* good counſel and advice which tho-it tend 
to our adyantage, and the promoting' of our truck 'andibeft 
intereſt, yet it puts us under no! neceſlary obligation: of' com- 
ing 'with/it; every man” being. left to his liberty to take or 
refuſe.it at hispleaſure. / & ef! 
''athly,''That the. violation of' a Law naturally and- neceſſa- 
rily-apon that very Tcore:makes a''man /zable to pun:bment : 
which is /but the fame” thing;:tho in other - words with the 
propalition: for therefore are. ye obliged to. y.cld 


regoing 
rom nas ans pune Ni rior to do: ſo, we are- 


thereby obnoxzour to puniſbment. This/ 3s that which in the ci- 
vil. Law is called Jur ſev obligetis daidh, quo. quir_ob makfci- 
amvad penam 'tenetur. The preſcribing of a Law 1s the at of 
- 
regula eftun Pl adid quod reffum eft, Gr. de Jur. B. 
ahi hos ip > Can ran ew OF ns 
aha ſunt v.99 honeſta quidem ſea non obligantia, Legis aut Furis nomme nou 
veniunt Ibid. U5i confilium datur, offerentis arbitrium eſt ; ubi pr. ua, nece/- 
ftas fervitutis, Hieron. Lib. 2. contza Jovin, Decretum. neceſſit atew facit, exhor- 
tatio liberam voluntatem excitat. Gratian. Diſt. 4. ad finem. _. _ 
A - 
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a" Siperion, whereby he, .obliges. hisySubject-toregulate his 
ations -accoifding»to- that prefcription,;):which if he refuſes 
to do he may be-called:t@-an acconnticpas one that.deſcrves 
to be puniſhed tor his '.diſobedience*. {Fhis4s) ane::of the 
prime diCtates'of nature 3, as'welb as the!) Language: of «Scrip- 
- ture, that .he-whd doth- wrong, not only»as-that {ignifies-anjury, 
yaw evil- general; \fbow/d" rover forithar 2026; that he hath 
| 5: 362754! WW. RUPEES 8-17) 0 Be Lt 
Laſtly, That there -is a neceſſary relation»between puniſh- 
ment and juſtice, whole: office among, other things is to diſtri- 
bute rewards and puniſhments. +I dornot-fay that Juſtice is 
always an ah exact the puniflament, which' the Delinquent is 
always and neceffaruly ' ob/aged to. ſuffer, 1 mean is neceſlardy 
obnoxious to; butwhereyer there is puniſhment if juſt,-1t-maſt 
flow: from ' that A#6;t or Attribute which we :call Fuſtice ; and 
that not only as it beſpeaks Reghteouſneſs and Equity ; but like- 
wiſe as it fignifies that | ſever:ztyy and. mdignation which every 
Lawgiver 1s ſuppoſed to conceive againft: him that —_— 
ſeth his. Laws, who thereby-violates: his Authority:ando 
againſt the-publick go00Qd;!. **4 ph; 0719 P £2263 | 400 v 
It hath bin doubted indeed whether in human puniſhments, 
the Civil Magiftrate ' may aim: at the-vindicating: of hisown 
Authority, confider'd abftraedly from the publick;g00d. 'And 
here. that famous: paſſage of Seneca3, 118+ en Cited .uporr this 
occafion, and which he tranſlated aut:of Plato de Leg, nowrſe man 
;/bes 1a fault becauſe it hath-bui:commiitted, (but -left:i the 
ike ſhould *be: committed: again” for what: is-paſt” cannot+ be 
recalled, but wiſe and men in puniſhment aim at-prevent- 
ing miſchief for the future. , 
But-tho this:may be'true:with  refpe& to/'men, yet!iti1s 
not 10. with regard to Almighty-God, to-whom, 'as Grotrwrin 
Y , 
. 1 Praceptum ibi eſt, ub; eft pana peccati, Ambr. Lib: de Viduis Precepte qui/- 
quis non obtemperat, reus ef debitor pene, Augult. Lib. de Sancta Virgin. 2 Inter 
ea que naturaipſa diftat lititaefſe, eſt &F hoc, ut qui male fecit malum ferat: quod An- 


tiquiſſimum & Rhadamant heum Fus votant Philoſophi, Grot. de Jure B. & P. Lib. 2. 
Cap. 20.Sect. 1. 3 Nemo prudens punit quia peccatum eff, == _—_— reu0- 
cari enim pretevita n0n poſſumt, futura prohibentur, Lib. 1.dc 
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the forementioned Book and Chapter Se#. 4. hath very tru- 
ly and judiciouſly obſerved, thoſe ſayings of Plato and Seneca 
would be very ill applied; foraſmuch as God in ſhi 
the. fins of men, may very righteouſly, and oftentimes doth, 
aim at nothing but the aſſerting of his own honour, and 
vindicating the authority of his Laws, and in ſhort, the re- 
venging the contempt and wolation of them : as is evident in cer- 
tain inviſible puns/bments inflicted upon ſome ſinners in this 
life, ſuch as are ation and a giving them up to a Reprobate 
ſenſe; and will be much more evident in thoſe everlaſting pu- 
nſbments (for ſo we will make bold to call them whatever the 
Soctmans may ay to the contrary) in the life to come, where 
God can aim at nothing but the ſatrsfa#ion of his Fuſtice, and 
thereby the manifeſtation of his own. Glory *. 

But whatever the reaſons may be of inflicting puniſhment 
either by - God or man, yet Juſtice is the hand that inflicts it : 
which 1s called d:/tributrve or vindzttve, and is therefore defined 
by an * Ancient writer from one of -1ts nobleſt offices to be 
Tijpeopics ar aiT1ors, an cxatting of puniſhment : And by Plutarch 
to the ſane purpoſe, to be Tay donerm pur vi TH Jets yvopus TIþaPdr, 
ultrix in eo qui adverſus legem dromam delinquunt. 

Now the(e things being thus premiſed, I proceed to make 
ood my charge again the Socznzans, in calling that not only a 
alſe but a dangerous Opmnzon- of theirs, which makes Juſtice. to 

be no neceſſary or eſſential Attribute 1n God, but a matter 
ly Arbitrary and Contingent, as being the effet only of hus 
free will. 

I, Then this Opinion I fay is falſe and impious, becauſe 
it furniſhes us with ſuch an Idea of God as 1s d: able 
to him and will naturally lead us to MP as je him ; be- 
cauſe it teaches us ſo to conceive of God, as of one that is not 


——C 


I Certe panas quorundam wvalde perditorum & Deo non 0b alind ( ſell. extra ſe ) 
, ſacra verbs teftantur, cum dicunt eum voluptatem capere ex ipſorum mals, 
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la expeftatur emendatio, immo & in hac vita pane quadam inconſpicue , ut 
ratio, verum eſt quod contra Platonem dicimus evincunt, Ibid. 2 Hierax apud 


Stobzum 


, 
ſi wbſemner atque irrideri impios 4 Deo, Tum vero & extremum judicium poſ# quod 
uu Obdu- 


E necella- 


_ 


34 A Preſervative 


neceſſarily concerned in the Actions of men and the affairs 
of the World+ that is, it gives us a' notion of a God without 
a providence, For if there be a providence, it muſt chiefly and 
principally be imployed (as was ſaid in our firſt Prop.) in the 
care and government of Human Affairs ; there can be no go- 
vernment without Laws, no Laws without the Sanctions of 
Puniſhment, either expreſſed or neceſſarily implied in all fuch 
Laws; no puniſhment without Juſtice to inflict it; and con- 
{equently (that we may bring both ends of our Sores toge- 
ther) where there is no Juſtice, there is no Providence; and 
where the one is not neceſlary, the other is not ſo too. There- 
fore tho the Socinzans do acknowledge Gods providence and that 
he doth actually govern the World, yet this doth not take 
off the charge of” falſhood and impiety from this poſition of 
theirs ; becauſe thereby they make his providence to be a con- 
tingent and perfedly an Arbitrary matter. You may notwith- 
ftanding all this have a true notion of God and do him no 
wrong, if you conceive of him as of one that may -be uncon- 
cerned in the actions of men, who after he hath ſent them 
into the world, may ſuffer them to live as they p{faſe, every 
man doing that which is right in his own eyes : which yet 1s 
great Impiety fo much as to imagin; foraſmuch as 1t 1s re- 
pugnant to the infinite perfe&tions of Almighty God, helps 
to debaſe him in our thoughts, to weaken that reverence and 
eſteem which ariſes in our minds when we conceive of him; 
and thereby leads us naturally and inevitably from a diſefteem 
to a denial of him. 

So that what at firſt I called a dangerous I am now afraid 
in the cgncluſion will prove to be an Atherſtical aſſertion : up- 
on which account Ep:curus among the Ancients was generally 
accounted an Atheiſt *, Pofidonius the- Stoick thought him ſo, 
and that it was only the Envy and Infamy which attended 
ſuch perſons, which obliged him not to profeſs himſelf one. But 
what zz words he affirmed, he did in 4ced effetually overthrow : 
For by denying Gods providence, * Re ſuſtulit,Oratione reliquit deos. 


1 Cicer. de' Natura Deo. Lib. t. Cap. 123, » Ibid. 
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In which charge againſt Evcarus, Cottathe Academich hath had 
the conſent of all wiſe -men among the Heathens, as well as 
the ſuffrage of Chr:iſt:zans: whole way of arguing would be of 
no force, had they not bin of Opinion, that if there be a God 
who made the World, there mutt neceſſarily be a Proyidence ; 
and if a Providence, I am fure there muſt be that Attribute 
in God which we call Juſtrce, 'without which that other can ne- 
yer be exerciſed. 

But you will ſay that God may give men Laws for the go- 
vernment of their Actions, and that will be a ſufficient vinarca- 
tzon of his providence, tho he athgns no punithment to the breach 
of them. That is, tho we cannot conceive a God without a pro- 
vidence, yet we may conceive & providence without Fuſt1ce. Aa her 
Socines hath told us fo, for ſpeaking of the command of God to 
Adam 1n Paradiſe requirmg him not to eat of the forbidden frut, 
and the threatning annexed, nz the day thou eateſt thou ſhalt dye 
the death, Gen. 3. which threaning, Covert his adverſary told him, 
did flow from that Fuftzce in God which we have hitherto bin 
ſpeaking of ; he Anſwers, that this Fuſttce was not any thing in God 
inhering in him, and therefore nothing could flow from it, as being only 
an accidental effett of his free will : * Cum & me oftenſum fuerit 
ejuſmods juſtitiam in Deo non vere reſidere, nec proprit Det qualitatem 
art poſſe, ſed tantummodo effettum voluntatis ejus ; mhil ex ea fluere 
potart : as much as if he had ſaid, nor ents nulle ſunt operatio- 
nes, what is not, can have no influence to produce* any thing. 
And for a confirmation of this he adds, * that God might have 
given Adam (and what God might have done to Adam, he 
might undoubtedly have done to all the Sons and poſterity 
of Adam) this law, and not have annexed Death as the puniſh- 
ment of the breach of it; nay if he had ſo pleated he might 
have affigned no puniſhment at all. 

But this is delivered by Soc: with' the fame Confidence as 


1 Socin. Diſp.de Chriſto Serv. pars prima. p. 123. 2 Quod verum efſe depre» 
hendetur, fi confideremus potuiſſs Deuns praceptum illud homini tradere, neque ta- 
ns punam Mortis, [i Hud non ſervaſſet e: Immo we panaw quidem ullam. 
[bid 
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are many of his other abſurd Errors, in which he ſtands fin- 
gle by himſelf, againſt the conſtant and uniform ſuffrage of 
Divines Ancient and Modern, Fathers and Schoglmeny: Phi- 
loſophers and Lawyers, and thoſe both Canoniſts and Civi- 
lians : aniong whom it paſſes for an uncontrolled maxim, That, 
that is very vainly and zmpertinently commanded, which may be 
ſecurely negleRled. Fruſtra eft* aliquid precypere, quod umpun? poteſt 
negligz* and this bold poſition he lays down, and gives, us,not 
the Teaft reiſon for it ; but his own affirmation. ,,But;tho he 
gives us no reaſon for his aſſertion, 1 am ſure there is very 
great as well as very apparent reaſon againft it ; foraſmuch 
as ſuch Laws as theſe will neither ſecure the honour of God, 
nor 'ſerye the ends of his providence ; being but in the nature 
of good advice, which, as we ſaid before, eyery man. 1s at lt- 
berty to take or refuſe at his pleaſure. 

So that while he makes the Law precarious, at the ſame 
time and for the ſame reaſon he makes the Obedience of men 
ſo too: in which caſe God muſt be beholding not to his own 
Authority, but to, the good nature of his Creatures, that they 
yield any obedience to, his commands. - Perhaps you, will fay 
there may be other obligations, befides thoſe of puniſhment 
which men may be under to practiſe their duty : ſuch as are 
thoſe of Honour and Gratitude, and the ſtrong tye of Reaſon, 
which will bind a man to comply with his Duty, if there were 
no. other motive. to it, but this, that to do otherwiſe will be 
to act unſuitably to the dignity of his nature. 

All this may be fine in ſpeculation, but will fignifie little 
when reduced to praQtice: the generality of men being go- 
verned by ſenſe, the motions of which are too headſtrong and 
furious to be curbed by the bare commands of reaſon, when 
they are not enforced with the fear of puniſhment : the voice 
of which will be as feeble as. that of old Ek to his rebel- 
lious Sons, 'far "too. weak to maſter their violence. And 
therefore that Frantick Woman that ſome have talked of, who 
brought fire in one hand to burn up Paradiſe, and water 
in the other to quench the flames of Hell, if ſhe had ſuc- 
ceeded in her deſign, in ſtead of promoting would have ex- 

tinguiſhed 
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tognalge all virtue, and ſoon haye rooted it. out of the 

In ſhort, to ſimm up what bathy been ſaid upon this ſub- 
je. if there be no Fuſtice naturally in God, there might have 

n no Providente, and if no Providence, them men might have 
been left to the conduct of their own grddy and unruly paſſions, 
which would ſoon break'\through 'the reſtraints of reaſon; 
and when men were thus left to the government of Luſt and 
Senſe, the unavoidable conſequence of this muſt have bin, that 
the world would have bin filled with Blood and Murders, with 
Impurity and Uncleanneſs, with Theft and Rapine, with Injuſtice 
and Oppreſſion, and the gentle race of men would ſoon have 
become worſe than the worft of wild Beaſts, preying upon 
and devouring one another. And to ſuppoſe that God could 
be wnconcerned at all this, as if there be no Fuſtice in him which 
enclines him to puniſh ſuch wickedneſs, he might be, is to 
have ſuch a notion. of God as it is reported Lewzs the 11th 
of France had of his Leaden God, which he carried about him, 
and which when he had cauſed any man to be Murder'd, or done 
the like muſchief, he would take into his hands, kiſs it, and 
beg pardon,.and then all was well again, and he himſelf be- 
came immediately ſafe if not innocent. In ſhort at this rate, 
we ſhould not diſhonour God if we 1ſo conceived of him, as 
of one who did not neceſſarily a& according to the eternal 
and unalterable Rules of Wiſdom, Goodneſs, and Righteouſneſs, that 
he might be a God not of Order but Confuſion, which 1s not 
only an Imptous, but a Blaſphemous aſſertion, | 

2dly, My ſecond reaſon why 1 account this Poſition of So- 
cinus about Gods juſtice to be falſe and dangerous, 1s becauſe 
it takes away the diſtintion between Laws Poſitrve and Na- 
tural; which diſtin&tion hath hitherto bin looked upon, not 
only to be true but ſacred; foraſmuch as the contrary would 
open a Gap to all manner of umpiety and wickedneſs. Now 
poſitive Laws are accounted ſuch 'as ow their original only 
to Gods free will and pleaſure; and therefore as they cannot 
be known, ſo they cannot oblige any but thoſe to whom he 
hath made ſach- a declaration, and diſcovery of his = 
ure, 
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ſure. » Natural Laws are thoſe which are diſcovered by the light 
of nature, as being the neceſſary reſult of our Conſtitution, and that 
relation which we bear to Gowl as rational Creatures : many of which 
tho revealed in Scripture, yet in themſelves are obligatory, antecedent 
to any ſuch revelation. 

Now theſe Laws do neceſſarily ſuppoſe Juſtice in God, 
without which they would be inſfignificant: for tho natural 
Laws ow their Original to the holineſs of God, as being but 
a tranſcript of thoſe efſential Rules of righteouſneſs which make 
up his nature; yet all their force and oblzgation, (without which 
they are not properly Laws) reſults from his Fuſt:ce ; that 1s, 
from the fear of punithment, which the Law threatens, and Fu- 
ſtice inflifts, without which they would be perfectly infignt- 
ficant. From which by a juſt and neceflary conſequence 1t 
unavoidably follows, that it there be natural Laws, there muft 
be Juſtice naturally in God: ſo on the other hand, it there 
be no Juſtice, there can be no Laws of nature, foraſmuch as 
without the former they can have neither Force nor Obligation, 
nor conſequently have the formal reaſon of Laws. 

z3aly And Laſtly, This Opinion of Socenus 1s both falſe and 
Imp1ous, becauſe it tends to overthrow all natural Religion, 
by ſupplanting that which 1s the chief if not the only ſup- 
port of it in the world, and that 1s the fear of God. For 
take away his Juſtice as this Socmnian hypotheſis doth, and then 
you have left nothing in him which a man governed by the 
light of nature need to fear. Not his unity, nor his eternity, 
nor immenlity ; not his holineſs, nor his goodneſs, to be ſure ; 
nor laſtly his power which in conjun&ion with the former, 
as 1t neceſlarily is in God, 1s as. harmleſs and innocent as either 


I Zus naturale eff diffatum refs rationis, indicans alicui affui, ex ejus conve- 
mentia aut diſtonvenientia cum ipſa natura rationali, ineſſe moralem tarpitudinem 
aut neceſſitatem moralem, ac conſequenter @ Nature. Autore talem attum .aut' vt» 
tari aut precipi. Aftns de quibas tale extat diftatum, debiti ſunt aut illicit? per ſe, 
atque ideo a Deo neceſſario pracepti aut wetiti intelliguntur, qud notd afar hoc 
Jus n0n tantum ab human jure, ſed & 4 Divino voluntario, quod non ea precipit, 
aut vetat, que per ſe ac ſuapte natura aut debita ſunt, aut illicita; ſedvetando, 
#llicita ;, precipiendo, debita facit. Grot.de Ju. B. & P. Lib. 1. Cap. 1. Sec. 10. c 
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of the former Attributes, when it is not moyed nor excited by a 
juſt diſpleaſure and indignation, 

Imagin therefore a Socznzan were to diſcourſe a Pagan, I 
would fain know how upon this principle he could convince 
him that it were his Duty to worſhip God, and to live a 
virtuous life, He might tell him indeed, and tell him with great 
truth, that the Divine nature and perfeitions are in themſelyes 
a juſt ground of Eſteem and Adoration : That virtue hath ma- 
ny and thofe powerful though inviſible charms, as being both 
agreeable to our Reaſon,and at the ſame time ſerving to promote 
our welfare and happineſs in this world; yet all this would 
lay him under no ob/{zeatzon to do that, which otherwiſe would 
be highly reaſonable and fitting to be done. ' Suppoſe it be ho- 
neſt, \uppole it ratzonal, ſuppole it his Intereſt, yet he is left to 
his /zberty and may, and no doubt will, do what he pleaſes for 
all that: he may aC&t indeed like a Fool and a Brute, yet he is 
guilty of no fin in the mean time ; for where there is no Fuſt:ce, 
there can be no fear of puniſhment, where there 1s no puniſhment, 
there is no obligation, nor conſequently Law ; and where there 
1s no Law, there can be no tranſgreſſion. 

So that tho his reaſon may upbraid him with the folly, his 
Conſcience in this caſe would never check, him for the guilt of 
his vices ; which if the Laws of his Country did not take ſome 
care to prevent, he might ſecurely practice without any fear 
of Gods aiſpleaſure. In ſhort, notwithftanding all the fine di{- 
courſes about the beauty and amiableneſs of religion and vir- 
tue; the inclinations of ſenſe would ſoon bear down the 
diRates of Reaſon, and the /hehteſt temptations would prove 
too ſtrong for theſe aery ſpeculations ; and as to the generality, 
the conclufon which they would draw from this principle, 
would be, Let us eat and drink, for to morrow we dye, and after 
death comes no reckoning or account. Come on let us enjoy 
the good things that are preſent, and let us ſpeectly uſe the Creatures 
lthe as mm youth : Let us fill our ſelves with coſtly Oyntments, and 
let no flower of the ſpring paſs by us : Let us crown our ſelves with 
Roſe-buds before they are withered, Let none of us go without his 
part of our voluptuouſneſs : Let us leave tokens of our joyfulneſs 1n 


every 
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every place ; for this ts our portion, and our Lot 1s this. Wild. 2. 
Ver. 6, 7, $8. 

But tho this notion oyerturns all natural Relegzon, yet it is 
it ſelf effeftually overthrown by the diftates of natural! Con- 
ſerence, which are an unanſwerable proot both of the exiſtence 
and the Fuſtice of God. For we muſt know that Conſcience is 
ſomething more than bare Reſon for Reaſon may azref, but 
Conſcience will preſcribe ; Reaſon gives us a Rule for the go- 
vernment of our ations, Conſcience paſles that Rule into a 
Law, gives it its force and yoo. The * preſcribing of a 
Law 1s the aft of a Superior, no man 1s properly Supertor to 
himſelf, and conſequently ns man can by his own att, peremptorily 
oblege emPelf, except that aft be enforced by ſome other and higher 
obligation. 7 

And therefore Conſcience is not bare Reaſon, but reaſon as 
it is Gods Y:icegerent, cloathed with his Authority, armed with 
his Juftice : an. therefore in a more Imperious wey it commands 
our obedience, not only pertwading us to our duty, but threat- 
ning us for the neglect of it : it puts on a Majeſtick Arr, tells us 
this muſt be done, or refuſe it at your peril. Indeed it exe- 
cutes the office, and ſuſtains the perſon of a Legs/lator, a Wit- 
neſs, and a Fudee : firſt preſcribes a Law, then accuſes for our 
diſobedience, and laſtly ſolemnly arrazgns the Sinner for his 
guilt, and then paſſes ſentence upon him. So that theſe acti- 
ons of Conſcience and the Tribunal that God hath ereQed 
there, are none of the cleareſt and moſt wncontrolled proofs of 
a future Judgement, of which the former are a kind of An- 
z1ctpation. 

And indeed if we look back to former times, and conſult - 
the Hiſtory of Ages and Countries, the moſt ignorant and 
barbarous, we ſhall find, that as the Light of Nature hath di- 
rected them to the belief” and acknowledgement of a God; 10 


cx Facultas injungendi aliquid per modum Legis aut precepti infert ſuperioritatem 
quemadmodum obligatio parendi arguit nos inferiores eſſ# eo, qui precipere nobis po- 
reſt ; ſaltem qua ium ejus ſo extendit : Ob eam caltſam ſuis decretis immediate ne- 
mo poteſt abheers 


irrevocabiliter, Puftendorf, Elem, Jur. Lib. 1. cap. 13. SeR, 4. 
One 
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one of the earheſt notions that aroſe in their minds when 
they have thought of him, hath bin the Apprehenſron of his 
oo of which among other things, the numerous, thomany 
of them Impious and Ridiculous rites, which they made uſe of 
to appeale the anger of their ncenſed Deities, are an irrefra- 
gable Argument. And this apprehenſion of divine Juſtice, was, 
as one of the principal cauſes, ſo one of the chiefeſt, it not 
the only ſupport of natural Religion in the world. 

Now to apply this to our preſent purpoſe, and to bring the 
parts of our argument a little cloſer together : If men by the 
light of nature could diſcover this Attribute of Juſtice in God, 
it muſt unavoidably follow, that Juſtice in him is natural ; 
tor the light of nature can diſcover nothing in God but what 
is ſo: whatever is the effe&t of Gods meer pleaſure, and the re- 
ſult of hys free will, can never be known but by Revelation ; 
and it 1s impoſſible 1t ſhould be otherwiſe diſcovered, except 
we ſhould ſuppoſe mien to be Omniſcient, and that they may 
know more of God than they can of one another. For what 
man knoweth the things of a man, ſave the ſpirit of man that 1s 
within kim? 1 Cor. 2. 11. ſo much leſs can any man diſcern the 
things of God but the ſpirit of God. He indeed ſearches the deep 
things of God, ſuch as are the reſults of his free pleaſure, and 
the counſel of his will ; which lay aidden in the breaſt of God, 
and muft for ever have done ſo, had not he who lay in the 
boſom of his Father, revealed them unto us : and therefore if 
juſtice were, as the Socentans tell us, the effet only of Gods 
free will, it muſt have lain undiſcovered to the Gentile world, 
to whom God youchſated no revelation of his will ; which yet 
1s contrary to the account which the Hiſtories of all times 
and ages have given us of this matter, From whence it 1s evi- 
dent that the belief of Gods Juſtice among men, is coeval with 
that of their being, written in the ſame Charatters, and engraven 
by the ſame Hand, that implanted the notion of a in the 
minds of men; and if ſo, then the ſame hand that defaces the 
notion of Gods Juſtice, muft at the ſame time and for the ſame 
reaſon eraſe the belief of his exiſtence out of the Souls of men : 
and 1 doubt not if the Socznzans had lived in thoſe days, by this 

F 


Hypo- 


# © 


4 4 Preſervative 


Hypotheſis of theirs; they would have been extreamly ſervicea- 
ble to Theedorus, Diagoras, Democritus, and Epicurus, in the defign 
they were engaged in, as the Ancients tell us, of rooting the be- 
lief of a God and Religion out of the world ; for they _ 
have told men not only with great plauſibility but truth (if this 
opinion were true) that all thoſe accuſations of Conſcience, and 
anxieties of Mind, which were occaſioned by the belief and dread 
of divine Juſtice, were the effe&t only of fancy and deluſion, and 
did ow their Original not to a divine Impreſs, but to the Craft 
and Contrivance of Prieſts and Politicians, who inftilled into the 
minds of weak and unwary men, the vain fears of inviſible 
powers; repreſenting them armed with Thunder and with the 
Sword of Juſtice in their hands, whereas really there was no 
ſuch-.thing.- But all this they did to keep the world in aw, 
n= thereby to compaſs the deſigns of their zntereſt and am- 
1t10n, 

What further deſign Socinur himſelf might have, or whether 
he had any other defign by advancing this Opinion, than the 
overturning that great Article of our faith concerning the 
fatisfaQtion of Chriſt, I ſhall not poſitively determine. Only 
this I cannot but acquaint the Reader with, which hath bin 
long ſince obſerved ſhewih by others, that Soceanus and his 
followers in all their books and diſputations, have made it 
their buſineſs chiefly to cavil and make exceptions to their 
adverſaries, not careing what became of Religion, ſo that they 
might with any colour avoid the Arguments with which they 
were preſied : as is in ſome meaſure made evident by ſeveral 
paſſages. which we hfve quoted out of their writings in the 
foregoing diſcourſe. And I have this further to add, that as 
Socmus, by denying the divinity and ſatisfaftion of Chriſt, hath 
plainly overturned the foundation upon which the Chriſtian 
Church and Religion have bin built: ſo by this aſſertion abour 
Gods juftice, and by ſeveral others diſperſed and lily infi- 
nuated through his writings, he hath given a ſhrewd blow to 
all Religion whatſoever, whether natural, or revealed ; ſo that 
an unwary Reader, by peruſing his writings, may find himſelf 
an Ftheiſt before he well perceiyes how he comes to be 1o: 

as 
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as he faith in another caſe, vzx; of his opinion againſt Hell Tor- 
ments, that he had ſo contrived the matter, ut leHor preus'ſon- 
tiat doftrinam 1ſtam fib jam perſuaſem efſe, quam ſuaders  animad- 
vertat *. 

And now I ſhould come to a conclufion of this diſcourſe a- 
bout Gods Juſtice, (which 1 have ſpun out to a greater length 
than I at firft intended ;) But that I foreſee an objeQtion will be 
made againſt all that 1 have faid, by the Socemans and their 
friends; who will be apt to ſay, that I have bin taking a 
great deal of pains to no purpoſe, to aggravate the miſchiefs 
of an Opinion, which admit it were falle in ſpeculation, yet 
as it is ſtated by them can in poznt of fatt and prattice, carry no 
inconvenience imaginable along with it. 

For whatever God may do when left to his own liberty, 
yet he hath thought fit to oblige himſelf by poſitive promiſes 
and threatnings to reward the righteous and to puniſh the 
wicked: ſo that now by the revelation of his will he hath in- 
deed abridged himſelf of his natural liberty, but hath thereby 
taken effectual care to ſecure his own honour, and to efta- 
bliſh Religion in the world, and all this 1s plainly acknowledged 
by the Socmmzans. 

To which I anſwer, 1/f. that this doth not- take off the fal{- 
hood and impiety of this Socznzan opinion, which I was obliged 
to _—_— ; any wy than if a _—_ —_ _ that God 
hath indeed reſolved to act: wiſel reg in the govern» 
ment. of the World ; but that Era wiſdom nor aketwferſ | 
are neceſſary and. eſſential Attributes perpetually reſiding in him, 
but are only the effects of his free wil: which were a moft 
irreligious and profane aflertion, notwithſtanding the former 
acknowledgment. | | 

2. Tho the Socrmans hereby take care 'of revealed, yet they 
overturn all ,natural Religion, as we ſhewed before, -where 
God hath made no ſuch Revelation of his will, or diſcovery 
of his intentions how he doth defign to deal with men; 
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and ſo as far as inthem lies, by this principle, they help to make 
the '-much greateſt part of mankind Atheiſts.  ; - |. 

3aly, When God hath declared his purpoſe, and hath accord- 
ingly given men Laws for the government of their aCtions, 
and hath to thoſe Laws expreſly annexedithe ſanctions of re- 
wards and punt ts, yet according to the Socanzan principles, 
this doth not ſufticiently encourage men in virtuous prattices, nor 
lay an efetual reſtraint upon the wicked. 

1ſt. As to rewards it is true the Goſpel affords, us, as the 
Apoſtle tells us, exceeding great and precious promiſes 2 Pex, 
1. 4. which exceed not only our deſerts, but our hopes : But 
what abſolute aſſurance have we that they ſhall be made good 
to us? They are only the effects as Socenws tells us Libere, 
or as Vorſtres explains it, vertibilis-voluntatts, not only of a free, 
(for therein we agree with them,) but of a mutable will: for 
according to them, as was ſhewed before, God is /rable. to al- 
terations, and may change his purpoſe as he doth the weather, 
ficut poteſt pluere vel non pluere : now tho the Morning proves never 
. fo fair, yet the Heavens may be overcaſt; and the Sun that 

roſe 1o--gloriouſly, may ſet in a Cloud. 

In ſhort, if we believe the Socmnans, the promiſes of God 
conſidered barely in themſelves are not a ſufficient Bafis for a 
Chriftians hope and ſecurity ; foraſmuch as God being * mutable 
in his nature, he may repent of what he promiſed, and -changs 
and alter his Reſolution. And that the Reader may not think 
that I have wronged the Socenzans in laying this to their charge, 
I muft refer him to a- 'Freatife writ by. Crellus, we Canfr Mor- 
tis Chrifts ; where he will find this that Lhave affirmed ofthem 
abundantly made good. For there he tells us that the true 
reaſon of Chrifts dying for us, was that thereby” he might be 
a Medzator, and furety of the (ovenant which» God hath made 
with men; for tho- God+had given men the' promiſe. of par- 
don of their fins, yet "that promiſe was no fuftcrent ſecurity, be- 
cauſe he might haye r or ſtarted from it : Therefore to 


r See Breerwood's Enquiries, Cap. 14. 2 YVoluntas Dei eft principium cujuſdam 
mutabilitatis in Deo, Vorkt. Dilp. nt : pew Cnjuſa 
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fix him as it were to his word, Chriſt was ſent as a ſponſor 
and ſurety of the New Teftament, which, in the name of his 
Father, he did confirm and: ratify, by ſealing it with his 
Blood ; whereupon now God 1s oblged to make good his pro- 
miſe, ſo that if he had a mind to revoke it he cannot, the Death 
of Chriſt compell;mg him to keep it *. 

Indeed he could not but be ſenfible, that what he had thus 
delivered, would ſound harſhly in the Ears. of moſt Readers, 
thoſe eſpecially who had any concern for the Honour of their 
Maker, which by this ſuppoſition was ſo highly and ſcanda- 
louſly invaded: therefore to mollify- this matter | he tells us, 
that the efficacy which he aſcribes to -Chriſts Death, was riot 
abſolutely neceſſary in reſpet of God ; whoſe own Love, 
Grace and- Mercy, might move and: enclme him to | make' good 
his promiſe; yet however this put him under no obligation ; 
for 1f it had, there had bin no need of the death' of 'Chreſt, 
either in reſpe# of God or our ſelves, either to have tyed him'to 
the performance, or to have afforded us ſecurity. | 

Therefore he tells us *, that we' might have- a firm bottom 
for our hope, that if we believed in Chrift, (that is, obeyed 
his Goſpel) our fins ſhould be forgiven us; it highly © con- 
cerned us that God ſhould be obl/zged to perform what" he'had 
promiſed;. and not only ſo, but that we might acquire a Regt 
to pardon; which right he tounds not in' the promfe of God 
bat the Death of Chrift, which, he ſaich; gives us fuch aw un- 
doubted Title to Mercy, and that ſupported by ſuch a firm 
and manifeſt affurance and proof, as will not ſuffer God what- 
ever may happen, to break his word, and recall his promiſe. 3 And 
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1 Vis, atque 4 mortis Chriſti ad remſpoxem peccatorum comparandam tanta 
eft, ut etiam Deum, fe forte eum promiſſionis ſua de remi peccatarum, & libe- , 
ratione ab interitu nobis concedenda peniteret (utimur phraſi ſacris [iteris uſitatd) 
movere at _— poſit, ne” ſur ſuam refcs [6d quodpollicitas effer, 
reipſa preftaret . de CauGs Mortis Chriſti. p.1613- 2 Nam ut nos tanto cer- 


tius credere poſſemus, nobis in Chriſtum credentibus peccata remiſſum iri, plurimum 
referebat Deum ad 1d faciendum obligatum eſſe, & nos jus ad illud obtinendum ha- 
bere ; jus inquanm manifeſti//imis ac certiſſimis documentis nixum, quod jam quicquid 
tandem interveniret, 1 eum now gateretur prom ſua reſtindere, Ibid. 2 Hic 
revera finis ac ſcopus fit, cur Deus Morte C dale x0bis obligare voluerit, ut porro 
ad Chriftum morti tradenduem impulſus fuerit, Di 
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this he tells us was the true reaſon of Chrifts coming into 
the world, and of Gods delivering -him-up to death for our 
ſakes. 

By all which it is evident, that in the opinion of this man, 
the promiſes of God conſidered nakedly in themſelves, do 
not afford us a ſufficient ſecurity ; foralmach as ſomething may 
intervene, which may cauſe God to repent of what he pro- 
miſed, and thereby hinder the performance. And that you may 
not think that he had forgot himſelf, by making an zmpous or 
ampoſſuble Wpeſeron, he tells us wtimur phraſe ſacris literts uſitata ; 
that he uſed a phraſe which was frequenly made uſe of in the 
Scripture it ſelf, which often mentions Gods ſorrow and repen- 
tance, and therefore it can be no diſparagement to Almighty 
God to aſcribe it to him, it om 4a. in their opinion an ar- 
gument of his wiſdom, as was ſhewed before. 

I muſt indeed acknowledge that this very Author at another 
time, Lib, De Deo. Cap. 25. ae Sanititate Dez. p. 241. attirms that 
the promiſes of God put him under an obligation, and that 
both his veracity end faithfulneis engage him to make them 

ood. But it is as evident on-the other hand, that here he 
Pappeſc the contrary, and that his Argument proceeds upon that 
ſuppoſition, But by this time I hope the Reader will not be 
much ſurpriſed to find Socinians contradifing themſelves, angl he 
need not be concerned at it; for I can aſſure him, whether 
he will or no, they will take the liberty of ſo doing. And 
hereby we-find the obſervation which we a little before made 
concerning them, , confirmed ; viz, that in their diſputations 
and writings they care not what they ſay, having no. regard 
to the honour of God or Religion ; being only concerned for 
their own reputation, and to defend and maintain their own looſe 
and unwarrantable Opimons. | 

2aly, But let us admit that God by his promiſes puts him- 
ſelf under an obligation to men, ſo that he cannot go from 
his word, but is obliged to make it good; yet he may be at 
greater liberty as to his threatnings. Indeed theſe, as the Goſpel 
repreſents them to us, are very terrible, whether we confider 
the pumiſhments threatned either as to their Intenſrve pain, or 

as 
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as to the extent of therr duration ; for we are told that the wick- 
ed ſhall go into everlaſting pumſbment ; that the worm that gnaws 
their Conſcience ſhall not p< and the fire that torments them ſhall 
never be extinguſhed. This indeed is enough to make the fin- 
ner look pale, and to fright him either out of hzs wits, or out 
of his wicked courſe of Irving. But for all this he need not deſpair 
of Mercy ; for tho God hath threatned ſeverely, yet no man 
living can abſolutely tell us, if we believe Socinus, whether he 
is reſolved to execute his threatnings. For as at firſt God might 
etther not have puniſhed the Sinner at all, or not with external death, 
fo now tho he hath declared by ſolemn Edit that he will do ſo, 
yet for all that he may if he pleaſes not infiftt the pumſbment. 
Deus potuiſlet, idque jure, homines licet peccantes morti #ter- 
nz non mancipare, fic-poſtquam eos morti zternz edicto ſuo 
mancipavit, ex 1ll1ns -imperio eximete potelt, Sorin. de Chriſto 
Serv. Lib. 1. þ. 124. | 

Eximere poteſt, ſaith Socinus, he may exempt the Sinner notwith- 
ſtanding his Decree of puniſhing him; and why may notthe ſin- 
ner hope that he will: the bare threatnimgs, according to Socinus, 
donot oblzge God to execute them: and the conſiderations of 
Gods Mercy and Juſtice, to which the tormentsof Hell, as he 
may imagin, can ſcarce be reconciled, may upon that ſcore afford 
him ſome ground zo hope that he doth not defgr to do ſo. We 
know finners are apt to allow themſelves, as too great liber- 
ty in finning, ſo to flatter themſelves with too great lwpes of 
Impunity ; and if they meet with any ſach compaſſionate Ca- 
ſaiſts as Socrnus, who will afford them any encouragement, they 
are preſently apt to run away with it, and never look back, 
to ſee that vengeance which purſues, and will at length certain- 
ly overtake them. 

But how comes this man to know any thing of God be- 
ſides what he hath revealed of himſelf in his word ?- muſt we 
have recourſe to that exploded diſtinCtion of the Calorniſts, and 
for which they have bin ſo much railed at by their adverſa- 
ries, concerning the revealed, and the ſecret will of God? For tho 
the queſtion in -the caſe may ſeem to be about the power of 
God, yet really and in truth it is about: hzs will ; foraſmuch 

; as 
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as God cannot do what he hath ſolemnly declared he wz// not 
ao ; and that for this plam and rrrefragable reaſon, becauſe God 
cannot deny himſelt. 

And now have we not reaſon to put the queſtion, and en- 
quire, whither went the Spirit of Gods from the Inſpired writers, 
to reſt upon-the head of this Impoſtor, who makes his excep- 
tons to what they have declared as the peremprory and wnalter- 
able decree of God? Nay who boldly ventures to affirm that, 
which Balaam could not be hired to utter, tho tempted to it by 
the wages of unrighteouſneſs ; but makes that pious acknowledge- 
ment Numb. 23. God ts not a man that he ſhould lie, nor the ſon of 
man, that he ſhould repent: hath he ſaid, and ſhall he not do it ? 
hath he ſpoken, and ſhall he not make it good? Now if it be Im- 
poſſible fr God to le, then it 1s not poſſible for him to alter 
the ſentence concerning the final ſtate of men ; which is de- 
livered in Scripture in ſuch terms, as plainly evince it to be 
his peremptory and irrevocable decree : The happineſs of the Righ- 
teous, and the puniſhments of the wicked, as to the extent of thetr 
duration, being expreſſed in the: ſame words, and in the ſame 
ſentence: and if it be poſſible to know any thing of the 4b- 
ſolute and Immutable pleaſure of God ; the wit of man could not 
contrive any plainer words, than what the w:/dom of God hath 
already made uſe of, todeclare his final and unalterable intenti- 
ons, concerning the eyerlafting puniſhment of the wicked. 

Beſides it deſerves to be conſidered, that this Declaration is 
not only delivered in the manner of a threatning, but likewiſe 
by way of preaiton, in the fulfilling of which, the veracity of 
God may ſeem to be more particularly concerned, than in the 
execution of a bare Threatning delivered in a Sermon, or Ex- 
hortation, or the like. Now in thoſe g/or:ous viſions which were 
communicated to St. Fohn which he ftiles the word of Goda, the 
Teſtimony and Revelation of Feſus Chriſt, concerning the things which 
were, and which ſhould be hzreafter, Rev. 1. v. 1, 2; 19. which are 
ſtyled the true ſayings of God, chap. 19. v. 9g. the words that are 
faithful and true ch. 21. v. 5. I ſay in theſe viſions are contained, 
as the ſtate andevyents of the Church till the final difſolution of all 
things; fo likewife the condition and fate ofthe Righteous and 
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Wicked, after the judgment of the laft day. Ch. 20. 21. he tells 
us that he ſaw the dead, both ſmall and great, ſtand before God, 
and they were all judged according to their works, and whoever was 
not found written in the Book of Life, was caff into the Lake f 
fire, ver. 15.called ver. 10. the lake of fire and brimſtone, where t 
Devil, and the Beaſt, and the falſe Prophet ſhall be tormented day and 
nizht for ever and ever. l 
And what is ſaid in general of the wicked, we are aſſured 
ihall betide the fearful, and unbelievers, and the abominable and 
murderers, and ſorcerers, and idolaters, and all l;ars, who ſhall have 
their part in that lake, which burneth with fire and brimſtone, Rev. 
2I. 8. this 1s that Furnace of fire which our bleſſed Saviour fo 
often mentioneth, Mat. 1 3. 42. 50. that everlaſting fire tr 
for the Devil and his Angels, Mat. 25. 41. That fire, which again 
and again he aſſures us Mark. g. ſhall not be quenched, no leſs 
than five times within the compals of fix verſes, 43, 44, 45, 46, 
47,48. to declare unto,us by this Repetition, the certainty of 
this thing, as in the cale of Pharaoh's Dream, which was doublgd 
to aſſure ham that the thing was es by God. Gen. 41. 32. 
The wit of man could not find out words more full and 
ſignificant, to expreſs the 2ternal duration of theſe puniſhments, 
and Gods wnalterable purpoſe to inflict them. Now to ſay, not- 
withſtanding all this, that yet in the ————_ may hap- 
pen to*be otherwiſe than what the Sor of God hath declared, 
and this ſervant of God hath foretold, is with emp boldneſs 
to contradict them both: and if it be poſſible that theſe pre- 
dictions - may not be accompliſhed,. then the words are not 
faithful and true, that is, are not undoubtedly and abſolutely 
true: ſo that at the ſame time, that Socemus puts anend to the 
certainty of Hell Torments, he doth likewiſe put an end to 
the certainty of the writings of the New Teſtament, and the 
predittions that are contained there : which is highly deroga- 
tory to the Authority of thoſe ſacred Writings, and particu- 
larly of the Reyelation of St. Fohn ; which looks too much like 
the taking away from the words of the Prophecy of that Book ; 
which yet I hope it is not, becauſe of that dreadful puniſh- 
ment which attends thoſe that do ſo, Rev. 22.19. In ſhort, if 
G things 
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things may. happen otherwiſe than St. Fohn foreſaw and fore- 
told, ſome Scepticks and- Infidels, which 'the age we hve in 
doth too much abound with, may be apt to account that a 
dream, which he calls a v:ffor; and to think, the holy man was 
fearce awake when he pretended to foreſee theſe things. 

Neither ought the caſe of Temporal threatnings be objected 
here in favour of Soecims's aſſertion : foraſmuch as God him- 
{elf hath told us, that in all ſuch Threatnings, a condition 1s 
to be ſuppoſed, tho it be not alwayes expreſſed ; ſo that tho they 
are delivered in terms ſeemzngly abſolute, yet God without any 
impeachment of his veracity, may upon the performance of the 
condition revoke them. At what mſtant, ſaith God, 1 ſhall ſpeak 
concerning @ Nation, »and concerning. a Kingdom, to pluck up, and 
to pull down, and to deſtroy it : if that Nation againſt whom I have 
pronounced, turn from their evil, I will repent of the evil, that I 
thought to do unto them, Jer. 18. 7, 8. and this was the caſe of 
Nimoeh, where tho the threatning wasgeemingly peremptory, 
yet the execution was ſuſpended upon their Repentance, which 
was the end of the threatning. 

But as to the puniſhments of the life to come, the threat- 
nings of them muſt be abſolute and unconditional, toraſmuch as 
there can then be no room for Repentance and amendment : 
every mans ſtate will then be finally determined; he that zs 
filthy will be filthy ftill, without any poſlibility of change, or 
hope. of pardon: and this 1s that which fills up the meaſure 
of the puniſhment of the damned: he that finned without the 
fear of God in this life, ſhall be puniſhed without Mercy in the 
next ; and this diſpair will be that worm which will feed 
upon him to all eternity, which ſhall ever torment, but never 
devour the finner, who wiil then become a terror to himſelf 
and an everlaſting amazement. | 

In ſhort therefore, and to ſumm up all that remains to be ſaid 
upon this ſubje&; he that goes about to weaken tbe force of 
. thoſe declarations which God hath made concerning the eter- 
nal puniſhment of the wicked, gives a dangerous blow to all re- 
vealed Religion, of which we can have no certarnty, if once , 
we undermane the veracity of God, which is the foundation up- 

on 
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on- which 1t is built, and by which it is ſapported.' But you 
will fay the hopes which Soczzar gives' the hnner are but very 
ſlender, and thoſe remote ones, which no man in point 'of 
prudence or ſafety ſhoald venture to rely upon. I confeſs I 
think ſo too: baut-for all this finners will be bold and pre- 
ſumptuous: and you cannot wonder that men ſhould x at 
any thing, lay hold upon 'any the weakeſt  twie, rather than 
ſink into Hell. But if this be not enough, Socinus can give the 
finner more poſitive and dire& encouragement ; ſuch as will 
not only put an end to the Torments of Hell, but likewiſe to 
his own vain and ſuperſtitious fears concerning them, and will 
extingmſh thoſe flames, which our bleſſed Saviour (who' one 
would think ſhould belt know) hath affured us are wnquenchable: 
But of this more hereafter. 
Now if what hath bin hitherto ſaid is not ſufficient to ſhew 
the impiety and deteſtableneſs of theſe Sorrman notions, he that 
will be at the pains to peruſe their writings, or will but have 
the patience to read what is here tranſcribed out of them, 
will find (if it were pofhible) yet greater abominations than 
theſe: particularly in the account which they give of thoſe af- 
fettions and paſſwns which they aſcribe to God, and with which 
indeed the Scriptures repreſent him to us, but in a quite dif- 
ferent ſenſe than they are underſtood and interpreted by the 
Socinzans ; who give us ſuch a deſcription of Almighty God 
as 1s repugnant to prety, and to the general ſentiments, not only. 
of all ſound Chriſtians, but even of Jews, and many ſober hea- 
thens, who have had truer and more honourable conceptions of 
the mature of God, than theſe men furniſh us with ; who 
cloath him with all the pa/ſzrons and weakneſſes of men, a{cribing 
to him love and hatred, mercy and pain hope and defrre, joy 
and ſorrow, fear and repentance, which they mak to be truly and 


properly, in God, tho not exaQtly in the ſame manner as they 
are in men, no more than they are in other created ſpirits, 
or the Soul of man it ſelf in its ſtate of ſeparation from the 
Body : that is, they are there, but without any motion, or ſer- 
ſible alteration of the Blood and Spirits, ſuch as is to be found 
in men, But our Religion and right reaſon will inform =h 
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that theſe things are attributed to God, but it is ayYpwreragas, 
in a figurative ſenſe, repreſenting thereby to us the various ad- 
miniſtrations of Gods providence with reſpect to divers objects, 
who as they are indued with different qualities and diſpoſitions, 10 
God ispleaſed to exerciſe different ations towards them ; which 
ations 1n men indeed ariſe from different principles and paſſions, 
but do not ſo in God, who amidft the variety of the actions 
and diſpoſitions of men, and his dealings ſuitably to them, 
yet in his eſſence continues ſtill the ſame, without any pertur- 
bation or the leaſt ſhadow of change. And therefore Divines tell us, 
and particularly Limburg, that theſe things are aſcribed to God ', 
not with reſpe& to God, but with a regard to thoſe objects 
about which the acts of his providence are converſant, ac- 
cording to that known maxim of the School-men, affettus mn 
deo notant effeftus ; and 1o far he 1s Orthodox : but a little after 
in the ſame Seftion he overthrows what but juſt before he 
aſſerted, and ſo interprets and explains himſelf, that a Soceman 
cannot be diſpleaſed with his Opinion. 

For firſt he makes theſe affections to be as, or as Crellius 
calls them commotzons of Gods will, which ſome have thought 
could not be properly aſcribed to him, without overthrowing 
the /mphicity as well as mmutab/ity of his divine nature, But 
to let that paſs. 

2, He makes theſe paſſions in God to be Hnalageus to thole 
in men, without which Analogy, or re/emblance, there is no reaſon, 
he ſaith, why the Scriptures ſhould aſcribe them to God. &z 
mbhil illts Analogum Deo tribuamus, nulla apparebit rat, cur u- 
dem cum affettibus humanis nominibus appellentur. Eo ſaith Limburg, 
Loc. ſupra citat. Sunt enum in nobts affettus commotiones quedam 


atque imclinationes appetitus, cut vim facultatemgue Afnalogam vo- 
O 
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| Now cum relatione ai ipſum Deum, ſed in ording ad ipſa objefta, que extra 
deum ſunt, circa que Deus operatur Lib. z.Cap. 16. 2 See Epiſcop. out of whom 
Limburg kath tranſcribed bis Divinity, init. Th Lib. 4. cap. 22. Quod non fic 
eccipiendum eft quaſi affeFus nulli propre ac per {e Deo compe;ant : contra enim in 
Deo credimus affettus efje. Natura divinorum affetlum wix aliter & nobis concipi 
atque eſtimari poteſt, quam ex natura affeftuum humanorum, ſeve per ſomil.tudinem 
Analogiam quam habent cum affelibus bumazix. 
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luntas aroma m ſe complettitur. So faith Crelhus Cap. 26, þ. 197. 
and here 1 think they perfe&tly agree. But for once wewill 
make ſo bold' as to ask theſe Gentlemen, whether when the 
Scriptures attribute hands and feet, and eyes and ears to God, 
they think that there is ſomething in the nature of God' that 
is Analagous, and bears any reſemblance to theſe parts of a 
mans Body, without which they could not with any reaſon 
be applyed to him. 

Tho I have reaſon not to be over confident of a Socrnian, 
yet in this caſe I will take it for granted, they would toth 
anſwer in the negative, and that there were here no aranpa, 
but what the Fathers, and particularly St. Chryſoſtome upon many 
occaſions ſo often mention, evyxam/ans, nay there is pizzI@» & 
6repcay, or, 1f in imitation of St. Paul you will joyn theſe two 
words together, there 1s umep[2a Mov uixs9©> TYs ory xame{Iarws 5 
nothing to be ſuppoſed in God by way of reſemblance, but 
an exceeding great and adorable condeſcenfion in him, who 
ſtoops to our capacities, and expreſles ſome propertres and opera- 
#:0ns of his, by ſuch parts, which are the [nſfruments of the like 
operations in men. 

So with the ſame truth, and for the ſame reaſon it ſhould 
be averred, when human paſſions are aſcribed to God, it 15 not 
by reaſon of any reſemblance that is between God and Men 
in theſe affettions; but by reaſon of that Analogy or ſimulitude 
that 1s'to be found between the operations of God, and theſe 
atttons' of men; which zn them ariſe from ſuch commotzons of the 
Soul which we call paſſions, but zz God proceed from his fim- 
ple and nncompouuded nature, who 1s Infinite and unchangable, 
and therefore as our Church in conformity to the Scriptures 
hath taught us to believe, zs without parts and without paſſtons, 
Article / 

The Imprety of this opinion will further appear from a 
conſideration of thoſe particular paſſions which the Socrnans 
affirm to be in God ; which cannot truly be aſcribed to him, 
without a great d:ſþaragement to his Infinite and adorable per- 
teAions, and thoſe are Fear and Grief : under which we muſt 
comprehend ſorrow and repentance, which properly _ 
tmgs 
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things paſt, whereas grief and trouble which alwayes attend it 
inditferently reſpe& things either paſt or preſent. And theſe 
are paſſions which neceffarily infer a weakneſs in God, ſuch as + 
a Storck would not allow in his wiſe and virtuous man. 

And firſt for fear, Crellus * will tell us that tho at firſt view 
this paſſion cannot without a ſeeming abſurdity be attributed 
to God, yet he is truly lyable to it, and indeed 1t zs the ne- 
ceſſary effett of his wiſdom, as it 1s converſant about creatures 
prone and lyable to ſm. And this he proves from Det. 22. 26, 
27. 1 ſaid I would ſcatter them into corners, I would make the re- 
membrance of them to ceaſe among men, were tt not that I feared 
the wrath of the Enemy, leaſt ther adverſaries ſhould ſay, our hand 
is high, and the Lord hath nat done all this, Andthen refers you 
_ to:two other places before mention'd, Exod. 3 2. and Numb. 14. 
where we have inſtances, as he tells us, of Gods altering his 
purpoſe of deftroying the Children of 1frael, out of this prin- 
ciple of fear * : leaſt rhe Heathens and particularly the Zeyprz- 
ans, ſhould miſconſtrue his aftions, and for want of knowing 
the true reaſons which moyed him to #hzs ſeverity, impute 18 
either to a malicious deffen, as if he had reſcued them out of 
the hands, and delivered them from the Tyranny of Pharaoh, 
that he might have the Glory of their overthrow in the wil- 
derneſs: or elſe to his Impotence that he was not able to com- 

leat their deliverance, and to bring them into the Land which 
be had ſo often promiſed them. Now God to ſave his honour 
which elſe might have ſuffered by this ation, and to prevent 
the zpbraidings of his Enemies, which he was extreamly afraid 
of, was prevailed upon by the Entreaties of Moſes, and the 
reaſons which he offered, to ſpare thoſe, whom in his thoughts 
he had ſolemnly devoted to deſtruftion. 

He further refers his reader to ſeyeral other places where God 
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1 Sapientie ipſius, quatenus circa creaturas verſatur in peccata pronas, effetFtum 
efſe prope neceſſarium, Cap, 31.P. 324. 2 Moſes Dewum @ propoſito perdendi f0- 
puli T/raelitici revocaſſe dicitur, Argumento metuendi mali Events ; quod ſcil. Ho- 
ſtes Deum eſfſent calumniaturi. Videtur Deus hunc eventum, — wer natura poſ- 
ſibilem, ſuo modo metuiſſe, & propterea 4 propoſito ſuo receſſiſſe. 

Diſfp. 10. p. 45. 
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is {laid to doſomething which otherwiſe he was unwilling to do, 
or to omzz the dong of ſomething which before he was reſoived up 
- on, asGen, 5. 22, Exod, 15. 17. 35. 3. &c.out of a juſt fear of what 
might happen: and this is ſo far from being with him an Ar- 
| carl of Imperte&ion, that he ſaith it is the reſult of wiſ- 
om and a juſt caution, in foreſeeing ſome probable events, and ' 
thus wiſely preventing them. 1b:d:. . 
2. For gref and trouble, thele likewiſe by the ſame Meta- 
phor are to be aſcribed to God, that is, ſaith Crellizs, fora(- 
much as all Metaphors ariſe from ſmilitude, ſomething like theſe 
muſt be found in him. And for proof of this he quotes all 
thoſe places of Scripture, where God is ſaid to be provoked, to 
be dijpleaſed and grieved, Pſ. 78. 40, 46. Pſ. 106. 33. Eſay 3.8. 
2 Jam. 11, _. articularly that memorable place, E/ay. 1. 14. 
where God 1s ſaid to hate the New Moons and Featts of the 
Jews, they are a trouble to me ſaith God, 1 am weary to hear them, 
Where he hath this remark Cap. 31. p. 319. theſe things are then 
ſaid to be troubleſome to us, and which we cannot well bear *, 
which bring wneaſmeſs and a certain d:ſquiet along with them. 
And to ſay and think this of God, is {o far from tending to 
his diſhonour, that the contrary conceit would overthrow all 
Religion, foraſmuch as it would introduce an Opinion con- 
cerning God fit only for Stocks and Epicureans to entertain 
of him: quis enim, faith he, who can form ſuch a notion 
of God, as of one that is not affefted with pleaſure, nor ſenſible 
of pain, mſi qui ad Epicureorum vel Stoicorum faitem ſententtam 
de Deo accedere vult ? Loc. citat. 321. a God enjoying pure and 
unmaxed pleaſure, perfett reſt, and an uninterrupted tranquillity, 
never d:ſturbed with paſſions, nor diſordered by any of the aCti- 
ons of men, or the changes and revolutions that happen in 
the world; this do&rine concerning him 1s fit not to be 
preached in the Temples of Chriſtians, but to. be publiſhed 
in the Schooles of Zeno and Epicurus, Indeed we are be- 
holding to him for that /iberal conceſſion: that this trouble and 


1 Ea Demum moleſta ſunt, & in illis ſuſtinendis laboramus, que dolorem aliquem 
nobijs afferunt. 
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grief which he ſuppoſes to be in God, doth not ariſe from 
any {nternal cauſes, ſuch as are the indiſpoſitions of Body or 
mind which occaſion grief in .men, and make them unealy : 
but only from external motzves and reaſuns, viz. the ations of 
his creatures '. So that. what God cannot do himſelf, he hath 
put it into the power of bis Creatures to effett, and that if it were 
not for the follzes and impreties of men he would be entirely hap- 
2), perfettly at reſt; all that grief and trouble which affects hum, 
1s {olely owing to the actions of his Creatures, and not to 
any diſorder of his own nature: A very pious acknowledg- 
ment ! | 

Laſtly, for that fort of grief which reſpe&ts things paſt, 
which we call Repentance, this likewiſe is to be found in God: 
and not that only which fignifies the alteration of his Counſels, 
or a change of his will, of which we have ſpoken betore ; 
(which may indeed be called Repentance, but that ſaith Crel- 
lzus is dilutior \!etaphora * :) but as it betokens the paſſton and 
_ it ſelf, And for this he quotes Gen. 6. 7. where it is 
aid, that God repented that he made man, and that it griev- 
ed him at the heart, This is affetio in Deo ingrata, 10:4. an af- 
tection that brings moleſtation with it, ariſing in God when he 
ſees that thoſe his actions which were ſo well defigned by him, 
by the folly and malice of men, are ſo far perverted, as to 
produce effefts ſo contrary to his [ntentions. 

Now againſt all this it would be very natural for men to 
objec, and the Socinian ealily foreſaw it, That what 1s thus 
aſſerted, mult be quite contrary to the ſenſe of mankind, and 
to thoſe notions which naturally ariſe in mens minds concern- 
ing the perfeftions of Almighty God; for to ſuppoſe ſuch varre- 
ty of commotions iff the mind of God, and theſe ſometime 
oppoſite to one another, which cannot but occaſion in him mo- 
leſtation and trouble; which muſt be further increaſed, when he 
finds his defiens baffled his Councils overthrown, his authority de- 
ſpiſed; which obliges him oftentimes to change his own pur- 
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1 Ex rebus extra deum- exiſtentibus, quas in creaturam arbitrio poſuit, Ibid. 
p.*32o. Ibid. p. 322. 
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poſes, and revoke his decrees: one would I fay; think that all 
this ſhould really be not only a derogatzon to his Infinite perfetts- 
ons but likewiſe a diminution of his happineſs. 

1ſt. As to what concerns the perfettzons of God, Crellus will 
tell you, that nothing of all this that 1s aſſerted of the nature 
of God is an Argument of A_—_— It 1s true, he hath not 
the ſame notions of the pertections of God as you have. You 
may perhaps think him Infinite, but it is a weakneſs in you 
to think ſo. God is finzte in his bezne, and conſequently mutt be 
ſo in his pn he is /zmted 1n his preſence to certain 
ſpaces : his knowledge hath its juſt bownds, he is mutable and 
lyable to change: he is extended and for that reaſon muſt be 
made up of parts; in him you may find @ compoſitzon of fub- 
ſtance and accidents, and theſe oftentimes contrary to one- a- 
nother : he is cloathed with paflions, which have ſuch a re- 
ſemblance to thoſe weakneſſes of our nature, that from a * con» 
ſideration of humane paſſions, we muſt make a judgement and 
frame our apprehenfhions of thoſe motions which are to be 
found in God. 

And theſe motions in God are ſometimes more calme, at other 
times more vzolent and rmpetuous, the Impieties of men provok- 
ing him to that degree that he is earneſtly bent upon their 
deitruQion, but afterwards calmed by their prayers : now angry 
at men for their Sins, by and by appeaſed by their Repentance. 
Sometames you will find him doing a thing, by and by re- 
penting the doing of it ; one while reſolved upon one acti 
and anon reſolving the quzte contrary : and all this to be ft 
truly and formally in God, and .not in that figurative ſenſe 
in which the Scriptures aſcribe them to. hym. For ſaith the 
lame Author, ſeparate all impurity from thoſe paihons, all 
corporeal mixture, nay it muſt be concretzo terrem corports, the 
mixture. of a terreſtrial body, that you may not miſtake him : 
(for there is a ſprritual Body and Celeſtial matter which may be- 


1 Ex affettuum humanorum natura, 4 quibus ipſe Dei ſpiritus 0b Analogiam, 


ac fimilitudinem woces ad Dewn transfert, eſtimanda nobis erit natura illorum v0- 
luntatis Dei aftuum. Cap. 29. de Aﬀect. Dei. p. 297. 
| H 
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long to God: himſelf:) in: ſhort exclude all Impotence and Im» 
perfection fromnr theſe affe&tions, (and indeed 1t muſt be a ve- 
ry nice and Metaphyſical abftra&tion that is able to do it) and 
then whatever remains in the true notzon and formal conception 
of thele paſſions, are ftill to be ſuppoſed and muſt be lefr 
there, when applyed to God himſelf. Sejungenda quecunque Im- 
perfettionem aut -Imbecillitatem reſipunt, catera, que mm natura cer- 
nuntur affettuum illorum, quorum noma deo tribuuntur, eſſe relin- 
quenda, Ibid. 

But however tho this ſhould prove no Imperfe:on, yet the 
uneaſmeſs and diſquiet, that is the inſeparable attendant on grief, 
and fear, and ſorrow, thoſe tormenting paſſ;ons, muſt, one would 
think, nterrupt that tranquillity which we ſuppoſe God to be 
policft of, and conſequently be an abatement of his happineſs. 

To which he anſwers firſt in general, * that as we ought not 
indeed to urge any expreſſions in Scripture, ſo far as to op- 
pole the happineſs of God; ſo neither on the other hand ought 
we to urge the belzef of his bappineſs, ſo as to affirm him not 
to have a true ſenſe of eyil, mixt with wuneaſmeſs. 

But more particularly, you muſt conſider 1n this caſe that 
tho men by their Sins * may grzeve God, yet, as the Socenian 
hath wiſely obſerved, they cannot hurt him: tho they may di- 
fturb, yet they cannot deprive him, of any of his eſſential per- 
feQions. That is ſomething, but not enough; for among men 
we are apt 'to account it an -.unhappimeſs to be robbed of our 
eaſe' 'and-quiet, thothey that do ſo ſhould not have it in their 
power to deprive us of any thing. elſe. 

Therefore 24ly, You muſt know, that tho there are ſome 
things of that force as to be able to create. dolorem & moleſts- 
am, grief and moleſtation to God; yet the number of thole other 
things which afford -him fatisfaftion and pleaſure, do. fo far 
exceed and oyerballance them 3, that they do much ' abate the 


1 Ut jucundum quendam rerum malarum ſenſum ei tribuere non liceat. [dem 
Cap. 31.p. 321, 2 Facque voluntati divine adverſa ſunt, illius beatitudinem 
on evertunt aut ledunt. \bid. 23 Ut vim ingratarum rerum & moleſtiam quam 
parere poſſunt, aut tollunt, aut imminuunt, p. 321. 
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trouble on nw _ ora gry them : a {HRT 
Apology for the 70ns meſs of Almighty God ! 
And thee ml ar" ſerye to be. faid a firſt head, 
concerning the nature of God conſidered abſolutely in himſelf, 
and his Fivine attributes; by which we may ſee the differ- 
ence between what the Scriptures ſay, and what the Socznans 
affirm of him: and 1 doubt. not but the pious Reader, wall 
not only be offended, but ſtruck with a juſt horror and amaze» 
ment, at the boldneſs and impiety of theſe blaſphemers, who are 
thus injurious to their maker, and think _ if thus dif- 
honourably of him. But how little regard, and how mean 1o- 
ever their conceptions b2 of God, yet they have a good opinzen 
of themſelves; in that they make not only their reaſer to be 
the adequate Fudge of his revelations, but even thew own paſ- 
ſrons _ weakneſs, the rule by which they meaſure, at leaſt 
an eſtimate of his infinite nature and molt adorable perfeitzons ; 
an attempt, beſides the impiety of it, more ridiculous, then af 
a man ſhould endeavour to take the dimenſions of the Hea- 
vens with a fingle ſpan, or to fathom the depth and reach the 
bottom of the Ocean with his little finger. - 

In the next place we mult conſider God Relatzvely in the 
great myſtery of the Trinzty. And that which the Scriptures 
'reach us to believe of this matter, is briefly ſummed up in 
the firſt Article of our Religion eftabliſhed | ia this Church 
concerning faith in the Holy Trinty, in theſe. words; in the 
war's of the Godhead there be three perſons, of one {ubltance, Power 
and Eternity, Father, Son, and "Holy Ghoſt. Or as ut 1s with 
ſome alteration of words, but to; the ſame purpoſe expreſled, 
in the Doxology to be repeated upon Trinity Sunday ; where- 
in we are taught to make this acknowledgement of Almighty 
God, That he 1s one God, one Lord, not one only perſon, but three 
perſons in one ſubſtance ; for that which we believe of the Gley FH 
the Father, the ſame we believe of the Son, and of the Holy Ghoſt, 
without any difference or inequality. A. brief but com ft Ept- 
tome, of what is more largely declared and explained, in the 
Creed, which the Socinzans and Remonſtrants have ſo great a 
ſpight againſt, commonly called mw Athanaſian Creed, 
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This is the Faith of all the Reformed Churches, being herem 
Agreeable to the doctrine held by the Church of God in all 
Ages, ever fince the firſt planting of Chriſtianity in the world; 
what we and they believe of this matter, being conformable 
to the plain and expreſs declarations of Scripture, and eſpe- 
cially of what Chriſt and his Apoſtles have delivered to us 
concerning this matter, in the writings of the New Teſtament. 
For this you may conſult the Harmony of therr Confeſſions ; both 
Lutheran and Catoinift all exa&tly agreeing in this doctrine, with- 
out any the leaft difference or variety : where you may like- 
wile ſee the Conſent of the Catholick Church from the firſt 
Ages next to that of the Apoſtles, from whoſe inſpired writings 
the Fathers received this DoCtrine, which by an unznterrupted 
Tradition, thro all the ſucceſfive Ages of the Church, hath bin 
delivered and brought down to the times we live in : In this 
Faith we have all bin Baptz;ed, being at our firſt admiſſhon 1n- 
to the Chriſtian Church, ſolemnly Conſecrated to the worſhip 
and ſervice of thoſe three ever bleſſed and glorious perſons, 
Father, Son, and Holy Ghoſt Mat. 28. Theſe being. the three that 
bear witneſs in Heaven, and theſe three are one, 1 ]o. 5.7. 

For that Text we ſhall not eaſily part with, notwithſtand- 
ing the Cavils of the Soczn:ans, and the over officzous endeavours 
of ſome others, whether Pap:ſts or Proteſtants, who would 
weaken the Authority of that Teſtimony, and thereby rob us 
of the advantage of it. For tho ſome Greek MSS. want it, 
yet there are others' more approved and of greater Antiquity 
in which you may meet with it. Beſides 1t is to be found 
in the writings of the Ancients, Tertull. Cypr. Athanaſtus, and 
Ferome who quote theſe very words: and it you have a mind 
to know more of this matter, without going any turther, 
you may peruſe' what Mr, Poole in his Synopſes hath quoted out 
of Gerhard, Dr. Hammond and other- Writers in vindication of 
this Text. 

From which, I think, it will appear, that the Authorrty of this 
place remains clear and in full force, notwithſtanding the at- 
tempts that have bin made to overthrow it. Tho 1t we gave 
up this Text, yet we ſhould not the holy Doctrine contained 
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in it, which 1s ſo plainly delivered in other places of Scrip- 
tare, and ſhines there with ſo br:zht @ luſtre, that a man had 
need wink hard, who would avoid the conviction ; or elſe muſt 
have ſo great a confidence in his Eyes, that he may hope in 
time to ſtare the Sun it ſelf out of countenance. 

For as in ſome places of Scripture he wiil find the unzty 
of the Godhead aſſerted ; ſo in others he will find the name, and 
not only ſo, but to avoid any Cavils and exceptions that may 
be made about the ambiguous fienification ot that word : he 
will find the ſame divme attributes, and Operations, on all hands 
acknowledged to belong to God the Father, aicribed likewiſe 
to the Jon and the Holy Ghoſt; who yet are alwayes men- 
tioned as diſtin from one another : trom whence by an eafie 
and a neceſſary deduttion, it muſt unavoidably tollow, that fince 
they are really diſtinguiſhed from each other, and yet agree in 
the ſame common nature, as the ſame properties and the ſame 
operations 1rrefragably evince ; they mult be, what we have bin 
taught hitherto to believe and profels of them, 1n the Lan- 
guage of the Church, three 1 erſons and one God, And as 
we pretend to agree in the ſame doctrine with the Ancient 
Church, ſo 1 think it is highly fitting, and for many juſt rea- 
ſons in a manner neceſlary, to preſerve the ſame words in 
which it hath bin delivered down to us, in oppoſition to any 
new modes of ſpeaking. For the Ancient words by preſcription 
and long uſe, have obtained both a juſt Authority among 
Chriſtians, and a ſetled and determmate fynification: whereas 
new phraſes may be liable to great. exceptions, and intro- 
ductive at long run of new and unwarrantable opinions a- 
bout theſe mytteries; bcy ond the intention of them who firſt 
made uſe of them. 

Now againſt all this the Soczmans will tell you, that this 
doctrine concerning the Trinity is ſo far from being a fun- 
damental truth, that it 13 indecd the foundation of all the errors 
that have crept into the Chriſtian Church ; as being oppoſite 
to the Scriptures, and plainly repugnant to reaſon : it 1s a Po- 
prjh doftrine, 1o faith Socrmus Lib. quod Reg Polon. &C. Cap. 4. 10 
Welſing, Lib. de Offic, Elomints Chriſtzant, and by 1o ſaying they - 
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- exceedingly advance the Reputation of. Popery, by makin 

it of ſo great and venerable antiquity, embraced by all ".. 
Chriſtians ever fince the Apoſtles days. It.is a Pagamſþ opt- 
non, Ethniciſmum ſapit, fo ſaith Smalctus, Exam. Cent. Err. So 
oppoſite to reaſon, that it 1s a wonder how any man in his wits 
could eyer have thought of it. So ſaith Offorod. he cannot 
unagin, quomodo homnz ullt ratione predito in, mentem vemre poſ- 
fer. Inſt. Rel. Chriſtianz Cap. 4. that 1s,.ſure it could never 
have entred into any mans head, that ever had any brains 
there. Nay it 15 not only a very fooliſh, but a very dangerous 
error, that puts a ſtumbling block, and rab in mens way to 
Heaven. Strange that that T vine ſhould be thought an hin- 
drance to mens happinels, the belief of which by all good Chri- 
ſtians hath hitherto bin thought neceſſary: to Salvation : but 
ſo it 1s if you believe Socenus, Lib. ſupra cit. eodem cap. 

And indeed it is no wonder it thould hinder men from go- 
ing to Heaven, if it be true that Yolkel. tells us, that this doctrine 
of. the Trinity 1s not an Error. that is owing ſo mach to the 
ignorance and miſtakes - of Men, as to. the, deluſion of the 
Devil ©, That it is ablaſphemous Doctrine, as another of them 
faith *,' hatched in Hell, and from thence fetched by the Son of 
Perdition, and obtruded upon the Church. And if this, be ſo, 1 
mult profeſs my ſelf to be of the ſame mind with* Smal, and to 
hope with him, that this abſurd and moſt falſe doQtrine as he 
calls it, will ſhortly be chaſed and hifſed out of the World. 

But farther,. particularly concerning Chriſt, they tell us that 
he had no exiſtence before his formation in the. womb of 
the Virgin: and the being which he then had waspurely hu- 
mane, and therefore what is ſaid of the Divinity of Chriſt 
is a mere fable *, owing to ſenſeleſs and abſurd interpretati- 
ons of Holy Scripture *. The Account of his Eternal Gene- 


1 Valkel. de Vera Relig. Lib.5. Cap.9g. = Sunt blaſphema Dogmata, ex imo 
Orco, per filum perditionis Eccleſiis Gentium, virtute Satan obtruſa, 1 heod. Schim- 
berg. citat. a Gerhardo in Exeg. Loc. 3. de Trin 2 Propediem Exſibilabitur iſta 
obſurdiſſima ſimul, & falſiſima de dei eſfentia Opinio, Smal. Contra Franz. 4 Sal. 
Refut. Smig. Fabula iſta murdo tunc non innotuerat. $y Faceſſant he imperita ac 
abſurde interpretationes, Socin.in 5. Cap. 1. Epil. Johan. ver. 20. 
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ration, 1s a meere Romance, falſe, impoſſible, a plain contradifti- 
on '; the * contrivance of fome idle trifling perions, who had 
nothing elſe to do but to invent ſuch abſurd and meredible notions, 
Here by the way, I muſt defire the Reader to take no- 
tice not only of the impiety, but likewiſe of the unparallel'd 
impudence and ſcurrility of theſe blaſphemers, and confequently 
whether it be fit to entertain any ate opinion, of the 
doctrines of theſe men, and much more to have their Perſons and 
Writings in admiration. 

2aly, Concerning the Fpzrit of God ; they tell us that he 1s 
not a Perſon, as the Church of God hath hitherto vainly 
imagined : but only a quality, an accident ; ſometimes taken 
for the /nnate power and virtue reſiding in God, and ſometimes 
for the operations that proceed from that virtue and faculty 3. 
Crellus hath written a particular Treatiſe. de Sprritu Santo, and 
therein he tells us that the word Spirit, in its firſt and proper 
fignification, denotes + that breath which is expired out of the 
mouths of Men or other Animals; and from the reſemblance 
that 1s to. be found between them, it 1s transferred to - 
nify that divine virtue in God which we call the Holy Ghoft : 
and therefore when Chriſt, Foh. 20. 22. breathed on his Diſciples, 
and thereby conferred upon them the Holy Ghoſt ; * he did 
thereby give them to underſtand, that the holy ſpirit was an 
Emanation from God, not unlike a vapour or breathing. At this 
rate the Holy Ghoſt ſhould it ſeems be a ſubtile and tenui- 
ous ſubſtance, contrary to what he aſſerts cap. 1. where he 
plainly tells us that the Spirit of God is not properly @ ſub- 
ſtance but @ quality, therefore called in the Scripture the power 
of the moſt High, & virtus proprie qualitas eſt, p. 466. 

But foraſmuch as many things, by his own acknowledgment, 
are affirmed of, and divers actions aſcribed to the Holy Ghoſt, 


1 Nuge, falſum, impoſſibile, contradiftionem implicat. Smal. Refut. Smigl. ad Nova 
Monſ\t. Ar. 2 [dem Refut. Lib. de Incarn. cap. 3. Yaniſimum Comment um otioſoruns 
Hominum. 3 Vid. mal Refut. Lib.de Incarn. cap. 27. Socin. Tract. de Deo, & 
Contra Wier & alibi pa/im. 4 Flatum ex ore Animalis expreſſum. p. 445. 5 In- 
dicavit Spiritum Sanum eju/que a Deo & Chriſto Emanationem ſeu Emiſſionem, 
afflatui ſrue ſpiraculo eſſe ſimilem, Proleg, de Spiritu Sancto 151d. bick 
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which cannot well agree to qualitzes, but muſt ſappoſe the thing 
to which they are aſcribed to be a fubſtance; ſuch as are Local 
motion, Bodily ſhape, diviſion and the like + to reconcile therefore 
theſe ſeeming differences he is of Opinion, that the Spirit of 
God conſider d abftractedly in it ſelf, is a meere quality; but yet 
this vertue may be impreſſed upon, and conveighed into ſome 
{ubtile and coeleſtial matter, & ejus nature valde congrue, which 
1s agreeable to its nature, /b:4, As we find the vital energy of 
the Soul communicated firſt to the Animal Sperits, and by them 
to all the other parts of the Body: and as we find the influ- 
ences of the Celeſtial Boates, and qualities of Terreſtrial ones, 
Heat, Light and Odors conveighed in ſome ſubtile efflworum s, 
from the Bodies in which they are, into the Air, and ſome other 
{abjects at a great diſtance. So ſaith he, by the Spirit of God 
is ſometimes meant that * zenuious matter which contains a di- 
vine quality in it, and by which it is conveighed into the 
minds of men: and in this ſenſe he conceives the ſpirit of 
God, may be called a Corporeal ſubſtance, which hath extenſion, 
and 1s capable of diviſion, as other Bodies tho ſpiritual are *. 
And by this notion he thinks he hath found out an eaſy 
way, to folye the former difficulties concerning the Local mo- 
tion of the Holy Ghoſt, and particularly, his deſcent upon our 
Sayiour at the time of his Baptiſm, and upon the Apoſtles 
in the day of Pentecoſt. Of his being poured ovt, of hisjbe- 
ing gzven, ſometimes in meaſure, and ſometimes without it : of 
his being dwided and diſtributed and the like : which tho we 
interpret of the gifts he doth of the nature and eſſence of the 
Holy Ghoſt, which according to the account he gives of it, 
may like other ſteams and vapors be carry d here and there, and 
may be divided and diftribated in greater and leſſer quantities 
as there occafion. And thus God took ſome part of this e- 
leſtial matter, which contained that divine virtue with which 
Moſes was endued, and put it into the 70, Elders Numb. 11, 25. 


1 Materia ſubtilis, que qualitatem divinam in ſe habet , & per quam in hominum 
peffora deferri ſolet. Ibid. p. 476. 2 Iſfo modo f_—_ Santtum ſubſtantiam quan- 
dameſſe, eamque corpoream non efſe negandum, bid. 
and 
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and in the ſame ſenſe Elba had @ double portion of the Spir 
rit of E:as, that 1s, of that divine ſteam and vapor which en- 
abled him to do wonders. 

Now if we ſhall further enquire what that Celeſtial matter 
is, by which this divine quality which he makes to be the Holy 
Ghoſt, is conveighed and diſtributed among men ; he hath not 
determined, but hath left it to the Readers diſcretion to con- 
jecture : tho he hath given ſufficient intimation how he would 
have him govern his Opinion. For in. the other inſtances 
which he produces, the qua/rty and the effluuium's, proceed from 
the ſame ſubjef; and he gives you no hmitation, no caution 
in the leaſt to think otherwiſe in this caſe: it is plain that 
ſome of his friends as he tells us, were of that Opinion, that 
the Spirit of God, was nothing but an Emanation, a tenuous 
ſteam flowing from the very ſubſtance of God, as the breath doth 
out of our mouths and noftrils* : quam ſentent:am, 1aith he, mn 
medzo relinquimus ; he will not give you his Opinion in this caſe, 
it being but fit that in matters of Religzon, every man ſhould be 
left to his own freedom, and therefore he fairly leaves you 
to your own. It is plain, if he were not himſelf of that Opi- 
nion, yet he thought there was no harm in it; otherwiſe he 
would haye given his Reader ſome caution about it, which he 
hath not in the leaft done. 

And now we are come to the Bottom, or if you pleaſe, to 
the very dregs of Socrnamſm, and that which is the true cauſe 
and ſourſe of all thoſe extravagant, and indeed Blaſpbemous No- 
tions which theſe men have of Almzghty God: whoin their moſt 
refined and exalted ſpeculations, cannot raiſe their thoughts to 
conceive any ſubſtance aboye matter. It 1s true, they call God 
a Spurzt, but it is as certain that they mean a Spzritual Body ; as 
appears by what Crellzus tells us when he comes to deſcribe God, 
and to give the * definition of a Spirit which is contained in that 


I Crell. Proleg. de Spiritu Sancto, p. 1. Subffantia ſubtilifima Halitui Oris Ana- 
loga, & quemadmodum ille ab Ore Emanat, ita Spiritus iſle 4 Deo. 2 Deus eff Spi- 
ritus Aternus; Spiritum autem cum nominamus, ſubſtantiam intelligimus ab omni 
craſſitie, qualem in Corporibus oculorum arbitrio ſubjettis cernimus, alienam. Hoc (enſu 
Angelos dicimus om & aerem licet x quibuſdam, ut taftni patentem, & alia 
@. .Cap. 15. 
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deſcription. -When we call God a Spirit, faith he, we mean 
a ſubſtance 'free from all that #h:c> groſs matter which is the 
objet of our ſenſes ſhall 1 ſay? no that's too much, but which 
can terminate our ſght; fora Spirit tho 1t be znvy/tble, you muſt 
know-it may be palpable; and fuch is the air faith he,to which 
the word Spirit 1s a;genus, common to it, to God and Angels ': 
each -of which are ſpirits, but that which is moſt ſubtile 1s 
likewiſe moſt ſpirituous. + 

And by this explication of the nature of a ſpirit, Crelhus 
who calls God a ſpirit, and Soc:znus who plainly thought he was 
none, (as appears by his* forced and perverſe Interpretation of 
thoſe words of Chriſt Fo. 4. 24. winch contain as plain and 
clear a declaration of this great truth, as. could be expreſſed 
in words,) may very eaſily be reconciled. For whereas the Ma- 
ſter denies God to be @ ſper:t, he might by the word ſpirit mean an 
zncorporeal, immaterial being : and the Scholar by acknowledging 
him to be one, did not intend to exclude matter from his con- 
ſt:tution ; but that he was not compoſed of ſuch thick groſs parts 
of matter as our- Bodies are, which can terminate the fight ; but 
of matter of a more tenuous and refined Contexture, more ſubtile 
perhaps, but of the ſame nature with Aer or #ther. 

And from hence reſult all their Imp:ous Opintons about God, 
in oppoſition to his Immenſfity, ſimplicity, Omnipreſence : Judg- 
ing of their Maker by themſelves; of his thoughts by their 
thoughts, of his wayes by their wayes, of his dealings with men 
by their own fooliſh paſſions: and in ſhort, meaſuring all his 
Glorious and Incomprehenſible perfetttons, by their own narrow and 
ſhallow conceptions of ſenſible objets. Hence it is that we 
have thoſe bold aſſertions of Yorſttus*. Deus non eft infinitus, 
nec in eſſendo nec m operando, Infinita virtus non eſt in Deo. Immen- 


1 Quorum unumquodque hoc nomen tanto magis ſortitur, quanto eft ſubtilius, Ibid. 
2 Vid. Vorit. Not. ad Diſp. 3. de Natura Dei p. 200. 3 Non eſt fortaſſe eorum 
verborum ſententia, quam plerique omnes arbitrantur, | Deum ſcil. eſſe ſpiritum : | ne- 
que enim ſubaudiendum eſſe dicat aliquis verbum is, quaſi vox ning. Refto caſu ac- 
cipienda fit : ſed dn »ugws repetendum werbum Cnr6i, quod paulo ante praceſſit ; & 
ads, guarto caſi accipiendum, ita ut ſententia fit, Deum querere & poſtulare Spir:- 
tum Frag Diſp de Ador.Chriſti cum Chriſtiano Franken.p.778. 4 161 I F. 
Has 
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fitas ſeu infinitas eſt 2I%yamv. To be Infinite 1s impoſhible,and there- 
fore ſo far from denoting a perfection, that 1tamphes a plain con- 
tradition. And among other Arguments. which he makes uſe of 
to prove God not to be Infinite, this is remarkable 7b:4,p. 237. 
Becauſe God at preſent, ſaith he, is ſeen by the Angels, and ſhall 
be ſo hereafter by us, with our Bodily Eyes; and therefore not 
Infinite. For what 1s ſo cannot be comprehended by any ſenſe, 
as he rightly upon this ſuppoſition argues: Quia deber efſe pro- 
portto inter objeftum percipiendum, & perſonam percepientem : and 
whereas it may be objected that the Beatzfick vifron reſpefts the 
nward ſpeculation of the mind, and not the external perception 
of the Eyes; ſome indeed ſo interpret it, ſaith he, Sed neſcio an 
farts literts conſentaneum ſit ; certe Magnam future noſtre feluitatis 
partem hac explicatione tollere v1dentur. | 
Now if God be finite, it mult further follow, and is plainly 
acknowledged by theſe men, that magnitude and extenſion, and a 
true local preſence may and muſt be aſcribed to him : and this 
1s ſo far from being by them looked upon to be derogatory to 
the nature and perfteion of God; that the contrary notion 1s 
, exploded by them, not only as falſe, but as abſurd and ridicu- 
lous, which aſſerts ſuch a preſence of God, as obliges us to be- 
lieve lim not to be confined to any certain place, neither to have 
any parts commenſurate to the parts of that place in which he 1s. 
For this if any thing muſt be the meaning of * Eprſcoprus s 
Atomica & Atopica eſſentie divine preſentta; which he rails at 
and exclaims againſt and can ſcarce think of without horror 
and Aſtoniſhment. 
But further, if Local preſence be aſcribed to God, I think 
' Local motion may with good reaſon be ſo likewiſe; foraſmuch 
as it may be more honourable to God to Imagine that he may 
ſometimes change, than that he ſhould alwayes be Immoveably 
fixed and confined to one certain place. Laftly if extenſion may 
be attributed to God, and ſuch an extenſion as was faid before, 
which hath its certain bounds" and limits, by an unavoidable 
conſequence, Figure muſt be aſcribed to him alſo: foraſmuch 
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as figure doth naturally and neceſſarily reſult from the termz- 
uation of extenſion: this being the definition of a figure, que ſub 
aliquo vel ahqubus termnis comprehendttur. 

And now at length we ſee what a bleſſed notion of Al- 
mighty God the Socrmans have furniſhed us with ; how ſcan- 
dalous and diſhonourable to God, how repugnant to prety, how 
oppolite to right reaſon, and to thoſe ſober and juſt apprehen- 
fions which that hath farniſhed many wiſe heathens with, who 
I am afraid may one day riſe up in Judgement againſt theſe 
men and condemn them. 

It may be now time to draw towards a concluſion of this 
Diſcourſe, therefore I ſhall briefly ſumm up what hath been 
ſaid upon this ſubject : that the Readers memory may be refreſh- 
ed with the account which hath bin given him, both of what 
the Scripture affirms of God, and what the Socznans ſay of him, 

The Scriptures have informed us that our God 1s Infimte, 
they ſay he is Finite. Ours is Omnipreſent, theirs Limited and 
confined to a certain place: ours /mmutable, theirs Ltable to 
change; ours 1s naturally juſt, theirs contingently ſo : ours neceſ- 
farily concerned in the government of the World, and taking 
care of humane affairs ; theirs might like Eprcurus his Deity, 
fit at eaſe in the enjoyment of his own happineſs, leaving the 
world to the condutt of chance ; and men to the guidance of that 
which 1s equally uncertain, their own giddy and unftable paſh- 
ons; neither giving them Laws for the regulating of their 
actions, nor afligning any puniſhment to the violation of them. 
Our God is Omniſcient, theirs ignorant of future and contingent 
events: ours without parts or auſfon, theirs compounded of one, 
and /yable to the other; even to thoſe which argue the great- 
eſt weakneſs and infirmity, and which ſome of the Philoſo- 
phers thought inconſiſtent with the bravery and reſolution of 
a wiſe and virtuous man. In ſhort, our God conſiſts of three 
bleſſed and glorious perſons, ſubſiſting in the ſame undivided 
eſſence: They deny . the divine nature of the Son, and yet by 
an unpardonable contradiction, fay that he 1s a zrue God; and 
diſown the perſonality of the Holy Ghoſt. 

From all which 1 think it will appear yery eyident, what 
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we undertook to make out at the beginning of this diſcourſe, 
that the 0bje#t of their Religion and ours is different; and 
that will go a great way to prove that the Religions themſelves 
are ſo too. In ſhort, the difference between us 1s not ſo ſmall 
as ſome gnorant people may zmagime, and ſome crafty and ae- 
ſiening S- may pretend; among whom 1 cannot but reckon 
! Curcelleus, who moſt falſely and impudently againſt common 
ſenſe and reaſon, and therefore one might be tempted to ima- 
gine, againſt hzs Conſcience, would perſwade the world to believe, 
that the difference between us and the Socmans, in the point 
of the Divinity of the ſon of God, was a Aayouayia, a con- 
tention about words rather than any real dfference, in a matter 
of faith : which 1s quite contrary to the notion that either the 
Orthodox or the Soc:nans have of this matter: who lay a great- 
er and truer ſtreſs _ their Opinions, than this man doth, 
who pretends to bleſs the world with a diſcovery of what no 
body ever knew before, 

But I believe the Reader who hath peruſed the foregoing dif- 
courſe, will be induced to believe that either the Socamans or we 
are in a very great miſtake, the diſtance between us being wider 
than that between Heaven and Earth: and indeed no leſs than 
between Finzte and Infinite. So that upon a true ſtate of things, 
I believe it will be found that our Opinions are not only ſeem- 
ingly nconſiſtent, but abſolutely wrreconcileable ; foraſmuch as in or- 
der to reconcile them, we muſt part with the Infinzte nature of God 
the Father, and the D:ivinty of the Son, and of the Holy Gholt. 
And ſurely that man myſt be very fond, nay he muſt be mad for 
peace, that can be content, to ſacrifice both Truth and the Divine 
Author of it, 1n order to purchaſe it. Once indeed our Bleſied Sa- 
viour came down among men,and offered uþ himſelf upon the Croſs. 
in order to reconcele the two greateſt Enemies, God and Man: but it 
1s too much in all Conſcience which is expected of us, that we 
ſhould make a new 0blation of our Saviour : and not only as the Jews 


1 Curcell. Rel. Chri{tianz Inſt. Lib. 2. Cap. 21. p. 78. Que Confeſfio, fi rem ipſam 
potius quam werba aut phraſes ſpettes, t arum ab Orthodoxorum ſententia differre <i- 
detur. 
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did, nail his Body to the Croſs, but ſacrifice even his Divinaty, to 
compole the differences in Religion. 

But perhaps ſome may ſay the Socenzans are men of more rea- 

fon and moderation, than to deſire us preſently to part with all our 

Religion to gratifie them: They only plead for liberty, and in 
order to their -joyning with us, that we would remove thoſe 
obſtacles of Communion, viz. Articles, Creeds, Confeſſions of Faith, 
ſome uſeleſs expreſſions in our Common Prayer, which contain 
too plain and wncharizable acknowledgments of the Trinity ; 
which hinder many pious, uſeful and excellent perſons from 
coming to our Churches. Why ſhould we not ſtrip our Faith 
of all thoſe larger and unwarrantable explications which Coun- 
cils and Fathers have made of it; and reduce all to the nated 
expreſſions of Scripture : that 1s, content our ſelves with a few 
Ambiguous words, (which the pl and ſubtle Interpretati- 
ons of Hereticks have made 1o) and let every man abound in 
his own ſenſe. 

They believe Chriſt to be the Son of God, ſo as to be true 
God likewiſe: what need we trouble our ſelves or them with 
the word Conſubſtantial; pity it is, that a word, nay a Letter 
ſhould divide men in their Opinions and Aﬀections. To all 
which, tho I have a great deal that I could anſwer, yet at pre- 
ſent all that I ſhall ſay ſhall be this : That the Socmnans are wiſe 
men, perſons of a deep reach ; but they muſt not think that all 
the reſt of the World are fools. It were too much in all Conſci- 
ence to defire us to part with all at firſt : but they know what 
advantage to make of our Conceflions : if they can perſwade us 
with that foolsſb Woman Prov. 14. 1. to pull down our houſe with 
our own hands, it will fave them the toyl and drudgery of 
ſo doing: at leaſt if they can prevail with us to demoliſh our 
Outworks, then they will be able as with greater eaſe, ſo likewiſe 
with greater hopes of {uccels, to attack the main Fort. In ſhort, 
the Ancient Creeds and Confeſſions, and thoſe Ancient words in 
which the DoErine of Faith hath bin conveyed down to us; 
are only ' an Heape of Thornes, as they have bin truly and per- 
tinently ſtyled, with which the Chriſtian Faith hath bin guarded 
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againſt the deſigns of d:ſewſed Hereticks, and 1 hope they will 
prick their fingers, who 1hall attempt the removing of them. 

And thus much ſhall ſerve to be ſaid upon the firſt Head, of 
the great difference there 1s between what the Scrzptures affirm, 
and what the Soc:nans ſay of the great object of our Religion 
God Almighty. And if there were only this in the caſe, I hope 
it might prove ſufficient to guard any pious well meaning Chri- 
{tian trom the /nfeon of their Impious Opinions, which furniſh 
him with notions ſo 4zſhonourable and injurious to his maker : 
and who by denying the blefſed Trimty, and the D:vintty of our 
Saviour, haye ſubverted the very foundations of Chriſtianity, 
altered the whole Oeconomy of mans Salyation : ſo that they 
and we muſt go different wayes to Heaven, as having neither 
the ſame means of Grace, nor the ſame hopes of Glory. 

I ſhould now proceed to ſhew the Oppoſition between the 
Socrman tenets, and the other parts of the Chriſtian Doctrine, 
which are thereby contradifted, and overthrown. But this 
mult be referred till a time of further and better leaſure : But 
' by this Taſte which I have given the Reader of Socrmanſm, 
1 way have reaſon to hope, that he will be of the Opinion, 
that Religion is like Wine, the older, the more excellent and 
defireable. And therefore that no man of w:/dome, or indeed of 
common ſenſe, who hath not loft all Reliſb of divine things, when 
he hath taſted of the old Religion, will ſtraiyhtway deſire the 
pra becauſe upon enquiry he will find that the 0/d rs much 

eter. 


Now to the Holy Bleſſed and undivided Trinity, three Perſons ana 
one God, be all Honour, Glory and Praiſe both now and for 
evermore, Amen. 
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